Po 


GU 


नम iE 
पप्या 


Il DNE 


Rn Po adt 75 and eGangotri 4 i: 
e^ "d EA iA. 


ie 


roo 


el 


i 


es 
ean. ý 


"S 


g 


qe ¦ 


AN 


ON 


| > 
TUNE 


CC-0. In Public Domain. Gurukul Kangri Collectioi 


50 


~~ A 
i i nae 
| | 
> चुर्तच! तनय | e. B 
ind f 4 2-34 
E कांगड़ी विश्वविद्यालय, हरिद्वार 425 4 1 A 
E पार 2५25८ | 
D XR आग ८०-०० ISBT 
> ney ATS त सक्या | 
ˆ पुस्तक विवरण की तिथि नीचे अंकित 21 इस तिथि mas 
A ee NES T : zo E 
Res दिन यह पुस्तक पुस्तकालय में वापस आ जानी 1 


2 ! अन्यथा ५० पेसे प्रति दिन के हिसाब से विलम्व 
लगेगा | 


| In Public Domain. Gurukul Kangri Collec 


OU ENEMY E MEL RE. e Lei 


Digitized by Arya Samaj Foundation Chennai and eGangotri | 
| 


® 
t 


jg SAMT i 


Collection, Haridwar 


SO ere 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


STHAVIRAVAÉI CHARITA ? 


OR = < 


PARISISHTAPARVAN 
\ BEING 
; AN APPENDIX OF THE 

7 — TRISHASHTISALAKA PURUSHA CHARITA 

" 

| at न्द्र aaan 

| HEMACHANDRA च gaz. जवाहर सगर 

| ७080 

| {acm डार 3 

: ःतकालय का 

| | ET ee गुरुकुल MC तकाल | ; 


| HERMANN JACOBI, Px. D., 


PROFESSOR OF SANSKRIT IN THE UNIVERSITY OF BONN. 


CALCUTTA : 


PRINTED AT THE BAPTIST MISSION PRESS. 


AND PUBLISHED BY THE 


ASIATIC SOCIETY, 57, PARK STREET. 


fa baa Aan TOE I E EEE ~~ YU EM MO UTER 
^" 


RES ONERE eme hee -. =) 


ATA ST Ri) _ Digitized by Arya Samaj Foundation Chennai and eGangotri 


Pe Vm 


RT TS POLEN 


" | | Digitized by Arya Samaj Foundation Chennai and eGangotri 5 4 3 56 
d d | 
Mi | 
C 
? ः ' 
| e 
Vah | CORRIGENDA, 
| |` | 


CORRIGENDA. 
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1820 £07 ष्यरवस्याप० read प्मवस्वाप० 
2080 ,, गरौयससं 7 i 
4 I ॥॥ 
~ 
2620 n Were T, ERA 
322b ,, पसा पेरण ,, प रेप 
323a ,, रच्स्याय ,, Tera 614,U36Pra-J 
3810 & 3840 ,, argo » m 
394d „ विष्ट » fau 
4४७० join नपुरपण्डिता० 
538८ for qarg RAe read अलगद्‌ ग्रडिलौ* 


Ep nga ee ज RPL. ERS i dls ee Re T 
Digitized by Arya Samaj Foundation Chennai and eGangotri 


2 PARISISHTAPARYAN, 

IIT. 50e for faato read ०निमें 
67e ,, ससारा० » संसार 
1810 , oqtaq » afer 
931a ,; वास्तव्य? » वास्तव्यः 
2352 ,, कुविति » कुर्विति 
287b , oyge » शपद्स्षो० 


IV.  9edivide egt ure 
22a for *स्फुटिक० read *स्फटिक० 
VI.30note,, ewe » "पनः 
68d ,, exiferr (i ०दुःखिता 
106b join तदापत्था० 


k VII. 21c for oyga read eus 
i 23a „ ofaa » न्नित्यं 
Vill. 8d , बभूव (reading of C) » मनोभू 
24b , पढन्ति० ,, पढन्तो० 
310 ,, efgur » RU 
| 57b ,, शिरच्छि० » शिरग्किर 
| 710 , विमसणशेति » fafa 
| 204 place the word युग्मं after verse 205. 
| 212a for fa read किं 
a 415ab join मिथ्याहक्‌पाषण्डि? 
WANG 463d for oga read oxrer 
F IX. 90b , owa » eR 
ES X. 188 ,, प्रति n ae 
j XL 602 , खगे » WW 


66d ,, सद्ठेणान्यचवत्सुरे » afua वत्सरे and dele note. 
70d ,, *ड्यखः " esq: 
1100 ,, तला? » Pele 
1720 ,, agite T mte 


— XII. 47d , भावत g भाषत 

e Site 69b ,, ०विषयश्रौश ,, विषये te 

m M 1120 ,, भक्षानि » भेक्षाणि 
Y 114८ , wea » तद्स्येव 
ELA 199d ,, sadia. T Seite 


214d divide सौम्य शासनदेवताः 
285c for स॒लाप read gard 


main. Gurukul Kangri Collection, Haridwar ञज०‘— 
अप La 


| OC In Publi Do 


Oa Te 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


CORRIGENDA. 3 
308८ for faze read विद्योदद प्रे 
314a ,, संवदरे „ संवत्रिरे 
318b ,, धामेष „ सामसु 
338b ,, ogge „ alge 


correcte Appendices Professor Leumann suggests the following 
pags : 

2 line 1 after नगरसासो add तस्स qafa खोणे चणगपुरं fafa 

note, dele the words down to द्सपुरं गो 

Qine 12 add with B at before GR 

५ 13 read रत्तिं। वितियद्विसे 

49 5 divide स feat (= 49) 

, B read BOTT 
'eead HA SEA ममं । 


99 


99 


O । 


r2 pw wv 
“NI ot BD DP 


a 
CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


} Digitized by Arya Samaj Foundation Chennai and eGangotri 
| 
B 
| 
| 
| 
| 
|| / 
i | 4 
4 
| | Y 
| f 
| d 
| “” 
| 
cer 
| 
fo 
| fre 


A 
4d 
el 


[खः EM 

ate ) 

qui. ) 

our J 

» of ] ! 

289 i 

“40 | 
à -199¢ 
| 214d 

i! 2852. ! 


A 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar | 


e 
६६ E 4 एक 2 {nS FN EARS ५०. 7 ० recto Med pe] 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


PREFACE. शै 


Tue Sthavirivali-charita, i. e. the Lives of the Jaina 
Patriarchs, by Hemachandra is, as its other and more 
frequently used title Parisishtaparvan indicates, the Appen- 
dix or continuation of the same author’s great work in ten 
parvans or books on the Hagiology of the Jainas, the Tri- 
shashtisalàká-purusha-charita. The sixty-three $aláká-pur- 
ushas are the great personages, divine or human, who, ac- 
cording to the belief of the Jainas, have, since the present 
order of things, risen in the history of the world, and directed 
or influenced its course; they comprise the twenty-four 
Tirthakaras or prophets, the twelve Chakravartins or uni- 
versal monarchs, the nine Vásudevas, the nine Baladevas, 
and the nine Prativásudevas. With the exception of the 
last two Tirthakaras, Párávanátha and Mahavira, all these 
great men must be regarded as belonging not to history, 
but mythology or epical fiction. It is different with the 
patriarchs of which the Parisishtaparvan treats. For it d 
cannot reasonably be doubted, that patriarchs of the name : 
and, partially at least, in the order which the unanimous 
tradition of the S'vetámbaras has preserved, have really 
existed. But nobody will therefore go the length of main- 
taining the historical character of the tales which Hema- 
chandra has pieced together into something like a connected 
history of the Jaina church. For most of these legends are, 
on the face of it, legends, which, however, may have preserved 
some grains of historical truth imbedded in a ground-work 
of fiction and miracles. But an attempt to separate the 
historical facts from the legendary matter which has grown 
round them, would be a futile undertaking, because we have 
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no mark by which we can distinguish between what is fact 
and what is fiction. If we were to put aside as deserving no 
credit, whatever is miraculous or against the course of nature, 
and were to retain only what appears plausible, it is almost 
certain that we should retain a mixture of fiction and fact; 
since fiction not only invents what is impossible but also 
what is possible, and even looks quite natural; and it is not 
unlikely, that we should reject something historical, since 
fiction may distort facts to such a degree that they appear 
fabulous. Nor would our criticism derive considerable bene- 
fit from a comparison of Hemachandra’s tales with other 
and older versions of the same; for, wherever the latter are 
preserved, they generally agree with Hemachandra’s narra- 
tive in the main points or essential parts. 

We cannot, however, avoid discussing the most important 
question connected with this subject, viz., the relation 
between the history of Jainism and the general history and 
chronology of India. 

In the Introduction to my edition of the Kalpasütra of 
Bhadrabáhu, I have called attention to Parisishtaparvan viii, 
339, where it is stated that 155 years after the liberation 
of Mahavira, Chandragupta “became king." As in the 
memorial verses which give the adjustment between the eras 
of Vira and Vikrama, and make the interval between them! 
consist of 470 years, Chandragupta’s succession to the throne 
is placed 255 years before Vikrama, I concluded that, ac- 
cording to a tradition, different from the generally accepted 
one, the Nirvana. was placed 255 + 155 = 410 years before 
Vikrama, or 467 B. C. Professor Biihler objects to my cons 
elusions, because it can be proved that Hemachandra in thé 
Mahavira Charitra adopts the general tradition which place à 

A 

* Professor Leumann informs me that no dato is mentioned in the A vasyaka. 


2 Denkschriften der phil. hist. Classe der Kaisorlichen Academie der 
Wissenschaften zu Wien, Vol. XXXVII, p. 248, 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


X 


a 


Fe 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


PARISISHTAPARVAN. 5 


the Nirvána 470 years before Vikrama. Therefore, he says, 
unless Chandragupta’s date, 155 A.V., is due to some 
mistake of Hemachandra, he must have placed Chandra- 
gupta's succession to the throne 315 before Vikrama, just as 
the southern Buddhists placed this event too early, Now I 
do not think that Chandragupta’s date, 155 A.V., is an error 
of Hemachandra, because it tallies with another traditional 
date of the Svetambara Jainas. For in their Pattávalis and 

similar works, they place the death of Sambhitavijaya in 

156 A.V. This sthavira was the teacher of Sthülabhadra 

who, aecording to the legends told in the Parisishtaparvan, 

was S'akatála's son, and became monk under the last Nanda; 

consequently he was also a contemporary of Chandragupta. 

It will be seen that Chandragupta’s succession to the throne 

and. Sambhûtavijaya’s death occurred nearly at the same 

time, which, if the legends are based on facts, must indeed 

come near the truth. Thus far collateral evidence corro- 

borates Hemachandra’s date. We arrive at a similar conclu- 

sion by arguing from the date of Suhastin’s death 265 A.V. 

Suhastin was a contemporary of Samprati, the successor of 
Asoka. Accordingly 110 years intervened between Chandra- 

gupta’s accession to the throne and the death of Suhastin. 

This interval of 110 years must contain the reigns of 

Chandragupta, Bindusára, Asoka, and Samprati, which is by 

no means incredible as the Buddhist give 84 years to the 

three first reigns.! 

As regards Bühler's suggestion that Hemachandra must 
have placed Chandragupta’s accession to the throne 315 
years before Vikrama, we must leave this question undecid- 
ed. For though thus much may be inferred from the dates 
adopted by Hemachandra, it does not necessarily follow that 
he did make this inference. At all events no other Jaina 


१ Tt must, however, be admitted that 109 years is too large a period for two 
suecàssiye sthaviras. 
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i author, as far as we know at present, explicitly placed 
| Chandragupta 319 years before Vikrama. 

The main point is the interval between Chandragupta and 
the Nirvána. As Hemachandra’s statement on this head is " 
not, as we said above, gratuitous, but well-supported by col- j 
lateral proof, we can use it for fixing the Nirwana, The 
date of Chandragupta’s accession to the throne has been 
fixed by Professor Kern between 321 and 522 B.C.;! accord- 
ingly the date of the Nirvana is somewhere about 476 and 
477 B. 0.; and this date is probably correct within a few 
years, as it nearly agrees with the adjusted date of Buddha’s 
jou Nirvana in 477 B. C. 
ki Hemachandra seems to have taken from older works all Y 
| the stories and legends which form the subject of the 
| Parisishtaparvan, without materially altering or augment- : 

] ing them. Many older versions of his stories can be pointed 
out. Ihave published as an appendix of this work, a few 
such parallel texts: a passage from the Rishimandala-stotra 
by Dharmaghosha,? whose age is as yet unknown, a passage 
from Padmamandira’s commentary thereon, and Kathánakas 
in Prákrit from Devendra’s commentary on the Uttarádhya- aj 
yana? which was completed in Samvat 1179 or 1122 A. D. All 
these Kathánakas, except those on pp. 2 and 20, ave taken, as 
Professor Leumann of Strassburg informs us, from the Chürni 
and Haribhadra’s commentary on the Avasyaka Niryukti.* 
Since my appendix has been printed, Professor Leumann, to 


A 


* See Kern, der Buddhismus and seine Geschichte in Indien, Leipzig, 1884, 
p. 331, note ** 

* T used ono MS. of tho text, A, and ono of the commentary B ; both in my 
ssession. These MSS. are not dated, but A is very old, B modern. 

he two MSS. used, A and B, belong to my collection. They are dated 


'्याडराण, however, 
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whose zeal and sagacity the Jaina studies owe so many fine 
discoveries, has investigated the  Kathánaka literature. 
One result of his researches is, that he traced many stories 
contained in the Parisishtaparvan to the following works: 
the Avagyaka Niryukti, the Avasyaka Chürni, the Visesha- 
va$yaka Bháshya by Jinabhadragani, Haribhadra’s com- 
mentary on the Avagyaka, the Bháshya and the Chirni on 
the Brihat Kalpasütra aud the Nisithasütra, and the Vasu- 
devahindi. The numerous references to these authorities 
with which Professor Leumann most kindly and liberally has 
supplied me, are incorporated in the notes to my analysis of 
the Parisishtaparvan. It will thus be made apparent that 
for a great part of Hemachandra’s narrative, ancient authori- 
ties can be proved to exist, and it is beyond doubt that for 
the rest they existed likewise. 

On comparing Devendra’s, or to be more accurate, Hari- 
bhadra’s texts printed in the Appendix with Hemachandra’s 
text, it will be found that the latter closely follows the 
former with very few and immaterial alterations. Hema- 
chandra’s narrative is fuller, while that of Haribhadra is 
very condensed and sometimes verging on the enigmatical ; 
itis so to such a degree that if we did not know the chrono- 
logical position of Haribhadra! and Hemachandra, we should 
suppose the latter to be the original author and the former 
his epitomator. I am therefore inclined to believe that 
Haribhadra/s tales are no original work but abstracts from 
amore detailed work either in prose or verse ;? yet, I must 


* Haribhadra is said to have died in Samvat 585. Hemachandra lived 
Samvat 1145—1229, 

2 There are some verses in Haribhadra’s text which hare been -opied by 
all his followers. These verses appear to me to have been taken over from 
his original which is lost to us. Ilomachandra knew theso verses and haud 
thom before him. For he paraphrases them in the Parisishtaparvan. As it 
is of interest to see what use he made of his original, I subjoin these verses 


together with Homachandra’s paraphrase. 
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mention that Professor Leumann who thoroughly knows 
Haribhadra’s writings, considers them original and does 
not subscribe to my opinion. Whichever opinion may in 
the end turn out to be correct, whether mine or Professor 
Leumann’s, I am convinced that Haribhadra’s kathánakas 
were notthe direct source of Hemachandra’s Parisishtaparvan. 
Such an original, for the ten first books of the Trishashti- 
$alàká Purusha at least, has turned up. For Professor 
Peterson “ saw on the occasion of his ” first visit to Cambay, 
a copy on palm leaf of a Mahápurushacharitra in Prakrit 


वाइंति TANG द्रिद्णी जत्य कपिरसरोरा। App., p. 1. 
Comp. तदा दरिद्रडिम्भानां दन्तावौणाप्रवादकः | VI, 13. 

राय नंठु न वियाणदू। ज सगडालु "EE | 

नंदु राय मारेत्ता। सिरियउ रज्जि ठवेसइ ॥ App, p. 4. 
Comp, न वेत्ति राजा यदसौ शकटालः करिष्यति 1 

व्यापाद्य नन्दं तद्राज्ये ्रोयक॑ स्यापयिप्यति ॥ VIL, 50. 


कोशेन zag निवडसूलं yaa fray freund | 

उत्पाट्य नन्दं परिवतेयासि महाद्रुमं ARRAN: ॥ App., p. 14. 
Comp. सकोशश्टत्यं ससुहदत्पुच सबलवाहनम्‌ | 

नन्द्सुन्मूलथिप्याभि सहावायुरिव द्रुमं ॥ VIII, 225, 


Tho verso अधराज्यहर सितं (त्यं ` यो न इन्यात्स VAA I App., p. 17 occurs 
also VIII, 336 with the better reading. 


दो मज्क धाउरत्ताई कंचणकुंडिया तिदंडं च । 

राया नियवसवत्तो य एत्य वि ता मे होलं वाएहि॥ Appa p. 17. 
Comp. वस्त्रे दे धातुरक्ते में चिदण्ड खणकुंडिका | 

न्टपतिवेशवतौ च तद्दादयत WAU ॥ VIII, 359. 


गयपोययस्स मत्तस्स उप्पदर्ययस्स जोयणसरस्स। 

पए पए सयसरस्स एत्य वि ता मे डोलं वारि ॥ App. p. 18: 
Comp. योजनसचखयाने यानोभस्य पदान्यद्दी | 

तानि wu प्रत्यकं पजयाम्यरम्‌ ॥ VIII, 361, 
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which is doubtless the origin of Hemachandra’s better 
known Trishashtisaláká.purusha-charita." (See Peterson’s 
third Report, p. 38.)! We do not know whether the sthaviras 
are included in the Mahápurushas of the work seen by Pro- 
fessor Peterson. At all events it is not likely that such a 
subject should not have been utilised by a Kavi of the poly- 
graphie Jainas. Besides, as we shall see presently, Hema- 
chandra does not seem to have been very painstaking in 
penning his work, which he assuredly must have been if he 
had to spin out from Haribhadra’s meagre account his full 
and fluent narrative; on the contrary his work has some 
blemishes which are the effect of hasty composition. 

If we regard Hemachandra's work as a poem, we shall 
not grudge him our praise. For he is an agreeable narrator 
who knows how to tell a tale and to interest his readers. 
His style is always fluent and rarely hampered by obscurity 
of language. A peculiarity of it is the very frequent use 
of proverbial sayings and popular phrases as every reader of 
the Parisishtaparvan will notice. In this point he seems 
successfully to imitate popular narrators, for proverbs suit 
well their tales, while laboured conceits, which are an orna- 
ment of the Mahákávya, would be out of place in a light 
narrative. To the fact that Hemachandra has used Prákrit 
originals, must be ascribed his occasional use of Prákriti- 
cisms, ०. g., Wa, XII, 320 used in the sense of wqa, and I, 67, 
136, XLII, 104 vqe for maz justas in Prükrit ओऔयरदइ and उत्तरद 
are interchangeable.. The word पदानसारिन्‌ in XII, 137 is pro- 
bably a wrong translation of Prákrit पयाणसारो which means 
पदानस्मारिन्‌, compare जाईंसर-- जातिस्मर. The name वौरमतो in IT 
82 isa Prákriticism for वौरवतो. Unusual, if not against gram- 
mar, are the forms मातरपितराभ्यां in III, 130, the adjectives 

कीप in VII, 9 and प्रतिचिकोषे in VIII 453 instead of चिकौष 


1 A still older work on a similar subject is ascribed to Külakasüri in v. 189 


of the Rishimandalastotra, sce Appendices, p. 32, 


2 
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and प्रतिचिको पे, the use of the simplex «fag instead of the 
causative. Another proof of Hemachandra’s careless and 
hasty composition is his rather too frequent use of mean- 
ingless words to fll up an otherwise too short verse. His 
verses frequently bear the marks of rapid versification like 
those of the Latin poet who 
in hora saepe ducentos, 
ub magnum, voraus dictabat stans pede in uno. 

Some verses contain metrical faults: in aferma, T, 264. 
fa वनाधेपरासुं, 11, 329, qt मरुता प्रोएचितु VI, 49, सम्यगपलचयेदं, XI, 
38, कान्दविकानथादिशत्‌, XI, 110, मालवकेशिकोसुख्य«, XIII, 59 the 
second and third syllables of the pdda are short, though this 
is expressly forbidden by writers on metrics. Iu I, 238, II 
251, 484, IIL, 9, VIII, 370, XLII, 78 an enclitical monosyllabic 
word stands after the caesura against the rule. The third 
páda in IIT, 214 ललिताङ्गवत्तथाचास्ि consists of nine syllables; 
such pddas of nine syllables are not unfrequent in epical 
poetry, but classical poets avoid them. There are some nicer 
rules on the Vipulá form of the loka which though not laid 
down in native works on metrics are always observed by 
Mahákavis. Hemachandra’s verses set these rules aside 
nearly as often as they conform to them, e. g., in III, 145 
the first páda is correct, but the third is bad. Moreover 
he uses not only those Vipulas, to which the epical poets 
and mahákavis restrict themselves, but any other that comes 
handy.! 

Now as Hemachandra composed a grammar (Sabdánu- 
8६88119), a dictionary (&bhidhánachintámani), & work on poe- 
ties (Alamkáraehint&mani) and on metrics (Chandonusásana); 


! It seems that the motrical instinct or tact, which taught the older poets 
to make molodious verses without tho help from express rales of tho Sastra, 
had grown faint in later times espocially in Guzorat. For it is ab least 
remarkable that another highly accomplished poet of that province, Somes. 
varadeva, the author of the Kirtikaumudi, throughout abstains from the uso of 
the Vipula, 
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he certainly did not lack the learning necessary to avoid the 
blemishes we have pointed out. His inaccuracies therefore 
prove that he rapidly and somewhat carelessly composed the 
Parisishtaparvan. He would not have been able to do S0, 
if the sources on which he drew had furnished him only the 
materials and not something more. I therefore think that 
his source was a Prakrit poem, and that his own work is 
scarcely more than a Sanskrit paraphrase of it. Still he 
has done his work cleverly, and he has succeeded in producing 
a narrative which the reader will peruse with as much 
pleasure and interest as many works of greater pretension. 

The chronology of Hemachandra’s literary compositions 
has been fully diseussed by Professor Bühler in his masterly 
monograph “ On the life of the Jaina monk Hemachandra ” 
quoted above. To this work the reader is referred for all 
details concerning our author. The conclusion at which 
Professor Bühler arrived, is that the Trishashtisalaka- 
purusha-charita has been composed at some time between 
Samvat 1216 and 1229, the dates of Kumarapila’s conversion 
to Jainism by Hemachandra and the latter’s death. As the 
first event is mentioned in the Maháviracharitra, the last 
parvan ofgthe Trishastiéaláká-purusha-charita, the comple- 
tion of that work, and, a fortiori, the composition of the 
appendix belonging to it, viz., the Parisishtaparvan, must 
be subsequent to Samvat 1216. Hemachandra composed, in 
the period specified above, the following works in the order 
in which they are named : - 

1. The commentary on the Yogasütra. 
The Trishashtisalaka-purusha-charita. 
The Sanskrit Dvyàsraya. 
The Prakrit Dyásraya. 
The commentary on the Abhidhana Chintàmani. 


OB ९9 po 
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[ proceed now to give a detailed analysis of tlie contents 
of the Parisishtaparvan which will be useful for reference 
to the student of Jainism. In the notes I have named the 
older works in which the same legends are told or alluded to. 
The references which I owe to Professors Tawney and Leu- 
mann are distinguished by their names in brackets. I have 
mentioned also such stories which bear some resemblance to 
those told by Hemachandra. 
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CONTENTS OF THE PARISISHTAPARVAN, 
x CANTO THE FIRST, 


After a mangala of four verses, the author states that after 
having related the history of the sixty-three great personages of 
the Jain history of the world (trishashtigalikapurusha) in ten 
books, he will now proceed to narrate the lives of the sthayiras 
from Jambisvimin downwards, in an additional hook, the present 
Parigishtaparvan (1—6). 
| IThe book opens with a flowery description of Magadha (7— 
} 12), and its capital Rajagriha (13—21), and with a eulogy on 
Srenika, the king of Rájagriha (22—28). 

In the courtyard of the temple Ganasila, near Rajagriha, Mahá- 
vira had taken his residence and was preaching to the assembled 
Sangha. Srenika, hearing of Mahávira's arrival, set out in full 
| state to visit the Jina (29—45). 

2Two soldiers in the king's retinue observed on their way an 
| ascetic doing severe penance. One of them admired and praised 
i the ascetic, but the other declared those austerities would not 
E benefit their author. The ascetic was king Prasannachandra who, 
E on taking pravrajyd, had left his young son and his wives in the 
care of his ministers. But they wanted to kill the prince, and 
thus the king, having become an ascetic, would cause the extinc- 
tion of his line (46—56). 
The ascetic overhearing this conversation was instantly seized 
e with wrath against his vile ministers. In his rage he wildly fancied 
himself putting his foes to death and cutting them to pieces | 
(57—65) 
When Srenika had come to Mahavira, and paid him his re- 
verence, he asked him what would be the future lot of the ascetic 
whom he had seen on his way there. Maháyira answered, that if 
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1 All that follows down to II, 311 closely agrees with the Vasudevahindl, 


1 
4 


(Leumann) 
2 Prasannachandra and his adventures are mentioned in the Ava$yaka 


Niryukti X, 80, (LEUMANN) : 
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the ascetic had died at the moment when the king saw him, ho 
would have gone to hell; but were he to dio now, he would go to 
heaven. For when the king had passed by, the ascetic had for- 
gotton his tapas and relapsed into worldly passions; but now ho 
had repented and entertained but the purest thoughts (66—90). 

LA the request of STenika, Mahavira related the history of 
Prasannachandra. In the town of Patana ruled Somachandva ; 
his wife was Dharint. Once dressing the king’s hair, she detected 
a white hair and rallied him upon it? The king became melan- 
choly ; for all his ancestors had adopted a religious life before 
their heads had turned grey; he, therefore, resolved to go to the 
woods as a hermit. The queen, not willing to be separated from 
him, accompanied him. Their son Prasannachandra was installed 
king (91—108). In the woods they led a hermit’s life, and being 
very fond of cach other, they spent their time pleasantly enough. 
After some months the queen gave birth to a boy, but she died in 
childbed. The boy was called Valkalachirin. He was first in 
charge of a nurse who had come out with the king and the queen to 
the woods. But the nurse too soon dicd, and the father had to 
bring up the child with buffaloe’s milk. Valkalachirin grew up 
in the company of his father, seeing only munis, never any females, 
of whose very existence he thus remained totally ignorant (109— 
128). 

Meanwhile Prasannachandra who had succeeded to his father’s 
throne, was told that a young brother of his was growing up in 
the woods with his father, the hermit. He sent painters to take 


1 Vakkalachirt is mentioned by Haribhadra as an example to Av. VIII, 161, 
8. (Leumann). The story of Valkalachirin itself is evidently an imitation of 
the woll-known story of RishyaSringa in the Adikanda of tho Rimiyana, 

2 Tho same motive is found in tho ninth Játaka of tho Buddhists, ed. 
Fausböll, I, p. 137, (Leumann). Compare also Raghu Vaméa, 12, 2, [and 
Katha Sarit Ságara I, 67, II, 628. A similar incident is found in the Kathá 
Koía, in the story of Amaradatta and Mitránanda, Sanskrit Collego MS., 
Folio 57 B. Here a queen finds a white hair while combing her husband's 
head. She says "My lord, here is a messenger of religion (dharmaditah) 
come to you.” TAWNEY.] Soe also the sculpture of the Mághadeviya Jitaka 
in Genl Sir A. Cunningham’s Bharhat Stüpa, p. 78, plate XLVIII, No, 2. 
(HOERNLE,) 
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his likeness, but the portrait awakened in him the desire to have 
his brother with him. In order to have him brought to the town, 
he despatched some artful courtezans disguised as Rishis, carrying 
with them a provision of candied fruits and other dainties, The 
women found out Valkalachirin and gave him to eat of their 
sweetmeats, and made him touch their breasts. The boy wondered 
at all these marvels and believed the sham munis that the sweet- 
meats were fruits grown in their hermitage Patana, and that by 
eating them their breasts had become so soft and protuberant. 
They appointed him a place of meeting, for the lad longed to go 
to their wonderful hermitage (128—152). 

At that time spies placed in huge trees reported that the old 
ascetic was returning. The women fearing lest he might curse 
them, fled in great haste. In vain did Valkalachirin search the 
woods for them, they were gone. At last he met a cartman 
whom, of course, he mistook for a muni and told him that he 
wished to go to the hermitage Patana. The cartman said, he was 
hound for the same place, so they would go together. Valkala- 
chirin's ignorance of the commonest things which he all interpreted 
from his experience as a hermit, very much amused the cart- 
man and his wife. This strange party was attacked by a robber, 
but the carter dealt him such a blow that he could rise no morc. 
The robber's treasure was put on the car, and the party pursued 

„their journey. Arrived at Patana the cartman dismissed Valkala- 

chirin, giving him some coins, for, as he said, in that hermitage 
one must give some of these in exchange for anything one might 
be in need of (158—178). 

The lad walking in the streets and greeting the wondering 
inhabitants as munis, found himself at last before a courtezan’s 
house. He entered it, saluted the woman as “ reverend father” 
and asked for the “hut,” offering all the money he had. The 
woman consented, but had him first made clean and devoutly 
dressed. Then she made him marry her daughter. The lad went 
through the ceremony, wondering at the songs of the females, 
and not a little afvaid of the musical instruments (179—196). 

Meanwhile Prasannachandra was in great anxiety about Valkala- 
chirin. For those disguised courtezans had returned and reperted 
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how far they had succeeded. It was doubtful whether V alkala- 
chirin would find the way to Patana, or be Jost in the woods. 
While the king was desponding, and the whole town seemed to 
share his grief, the sound of the music, the merry-making in the 
courtezan’s house, jarred upon his car. The king’s complaint 
about it was no sooner repeated to the woman, than she apolo- 
gized to the king by telling him all that had happened. He 
readily guessed who the juvenile hermit was who had been 
enticed to marry the courtezan’s daughter, and after having 
identified him by those who had seen him before, he had him 
brought to his palace. Valkalachirin got a share in the govern- 
ment from his brother, and was married by him to girls of royal 
birth (196—217). 

He soon got an opportunity to show his gratitude to his fellow- 
traveller, the cartman. For the man had sold some of the robber's 
treasure, which was recognised by several inhabitants as their 
own. He was therefore arrested and brought before the king, but 
set at liberty on Valkalachirin’s recognition (218—221). 

Somachandra, the old hermit, had lost his eyesight by excessive 
crying over the separation from his lost son, though he was soon 
informed that he was safe with his brother. In his state of 
helplessness fellow-hermits tended him. Twelve years had now 
elapsed, when one night Valkalachirin reflected on his ingratitude 
towards his old father in leaving him alone in the woods. He 
made up his mind to visit him, and was joined in this by Prasan- 
nachandra. When they drew near the hermitage, Valkalachtrin, 
after so many years of absence, beheld with mingled feelings of 
joy and sadness the seene of his childhood, and pointed out to his 
brother such places as were dearest to his memory. ‘hey at last 
met their old blind father, who weeping for joy suddenly recover- 
ed his eyesight (222—246). 

Valkalachirin seeing in the hut the implements of the ascetic 
lying about, rubbed them clean with his clothes. Thus employed 
he fancied that he had been ina similar situation he did not 
know when and where. He strained his memory, when all of a 
sudden the remembrance of his former births came upon him, of 
the times when he had been a pious monk, Concentrating his 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


A 


Er 


zá 


PARISISHTAPARVAN. 17 


thoughts he quickly passed through the different stages of con- 
templation, and at last réached the Kevala-knowledge. Some 
unseen power presented him with the marks of a yati; thus 
Valkalachirin had become a Pratyekabuddha. He entrusted his 
father to the care of Mahávira who happened to be near Patana, 
and went himself somewhere else. ^ Prasannachandro returned 
to his residence, but loathing worldly life was at last ordained 
by Mahavira (247—258). 

Thus Mahavira ended his tale. In the same moment Prasanna- 
chandra reached the Kevala, and the gods appeared in the air to 
celebrate the event. Srenika then asked who would be the last 
Kevalin. Mahavira answered: the god Vidyunmálin, who with 
his four wives was in the crowd of gods come to celebrate Prasan- 
nachandra’s Kevala, would after seven days be born in Rájagriha, 
as Jambi, son of Rishabhadatta; he would be the last Xevalin. 
His divine splendour had not yet left him, though the moment of 
his new birth was close at hand; for the gods who are to enter 
upon their last existence retain their divine splendour undiminish- 
ed to the last. Jambüdvipapati, one of the gods present, over- 
hearing this discourse, loudly praised his family. Srenika asked 
for the motives of the god’s strange behaviour, and Mahavira 
explained as follows (259—268). 

The merchant Guptamati in Rájagriha had two sons: the elder, 
Rishabhadatta, led a virtuous life, while the younger, Jinadása, was 
given to gambling and all sorts of vices. The elder disowned 
Jinadása; but when the latter in a quarrel with a gambler was 
vitally wounded, Rishabhadatta went to tend him.  Jinadása, 
however, felt that he was dying; he therefore asked his brother 
for spiritual guidance, and died the death of a pions Jaina. He 
was born again as the god, who was just then extolling his family, 
because the last Kevalin should be born in it (268—985). 

Mahávira then proceeded to tell the story of Vidyunmálin. In 
the village Sugriman of Magadha lived a Ráshtraküta Argavati 
with his wife Revati. They had two sons, Bhavadatta and 
Bhayadevya. The former as a very young man, had taken dikshé 


1 Compare Rishimandalastoira, v. 155—162, Appendices, p. 29. 
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under Snsthita. Once a member of his Gachchha asked and got 
leave to visit his rolations and to convert his step-brother. He 
found, however, the young man so engaged in the preparations for 
his marriage, that he scarcely took any notice of his brother's arrival. 
Disappointed at his failure, the monk returned (287—297). Bhava- 
datta inveighed against the undntiful brother, upon which another 
monk challenged him to try the same experiment on his own 
brother, Bhavadatta agreed, and when they had come near his 
native place, he visited his brother who was just on the point of 
marrying Nügilà, the daughter of Nágadatta and Vasuk?. The 
relations greatly rejoiced at Bhayadatta’s visit and pressed him 
to stay. He saw Bhavadeva, who according to custom was assist- 
ing at his bride's toilet, but rose at once on seeing his brother. 
Promising to return presently, he followed his brother who made 
him carry his almsbowl. Many of the relations joined them, but 
after some time returned, first the women, then the men. Only 
Bhavadeva would not return, unless expressly dismissed by his 
brother, The latter amused him with pleasant conversation and 
remembrances of old times, till they reached the village where his 
Gachchha was staying. Bhavadatta introduced his brother to 
the Acharya as intending to take dikshd, and Bhavadeva dared 
not contradict him, lest his brother should appear to have said 
anything untrue. Accordingly he was ordained and sent some- 
where else. His relations, arriving after some time and enquiring 
where Bhavadeva was, were put off by Bhavadatta (298—347). 
Bhavadeva kept the vows which had been forced upon him, till 
his brother died ; but then he considered himself free to keep his 
engagement with Nigili whom he had forsaken against his will. 
He secretly returned to his native village, and rested somewhere 
near a temple (348—357). Just then he was met by Nágilá and 
2 Brahmani, but he did not recognise his bride, nor did she him, 
when he asked her news of his parents who had died long ago. 
But when he enquired after his bride, Nagila guessed who he was, 
and asked him whether he was not Bhavadeva, and why he had 
come. He then explained how he had been induced to become a 
Upon 
this Nágilà made herself known to him, but blaming him for his 
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Intention to break his vows, bade him return to his Acharya and 
repent of his sins (257—373). 

A chance occurrence lent weight to her words. For the child 
of the Brihmani, Nügilá's companion, ran up to his mother asking 
for some jar or pot. He had drunk his milk, he said, but he had 
now got an invitation ; he would therefore vomit the milk to enjoy 
the promised treat, and afterwards drink the milk he had saved. 
All blamed the boy, and Bhavadeva said he would be like a dog 
who returns to his vomit. Nágilà now turned upon Bhavadeva 
and said, he would be no better, since he intended to return to 
her whom he had as it were vomited. Bhavadeva was thus 
persuaded by her to repent of his sins. He henceforth led a 
pious life. After his death he was born again in the Adikalpa as 
a S'akrasámánika (374—389). 

Bhavadatta had after his death become a god in the Saudharma 
Kalpa, whence his soul again descended on earth and was born 
as Sügaradatta, son of the emperor Vagradatta and Yaéodhará, 
in the town of Pundarikini of Pushkalávati, a district of Videha. 
Grown up he once amused himself with his wives on the 
flat roof of the palace, when he saw a cloud shaped like mount 
Meru. While he gazed upon the cloud, it slowly dissolved. "This 
phenomenon brought home to him the truth of the instability of 
all things. He therefore desired to become a monk, and though 
his parents were at first against the plan, he finally succeeded in 
obtaining their consent. He was then ordained and converted 
many princes. Persevering in his tapas, he was at last endowed 
with the Avadhi knowledge (390—418). 

Bhavadeva, descending from heaven, was re-born as Siva, son of 
Padmaratha, king of Vitagoka in Videha, and Vanamálá. When 
Siva had grown up and been married, Ságaradatta took up his 
residence near that town in the house of a rich merchant Káma- 
samriddha whose hospitality was rewarded by a sudden influx of 
riches. Siva, hearing of this, visited Ságaradatta and respectfully 
listened to his sermon. He felt an unaccountable affection for the 


l In the Katha Koka there is a similar incident. King Kanakaratha js in 
the same way convinced of the instability of the world. Sanskrit College MS., 
folio 45 B. (TAWNEY.) 
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saint which the latter explained by relating the story of their 
former lives (419—434). Siva was now anxious to become a 
monk, but his parents stubbornly refused their consent. Ho 
therefore tried to enforce his request by rejecting all food, and 
lived as a bhdvayati. But his parents secured the assistance of 
one of his friends, a merchant’s son. This man henceforth behaved 
towards Siva as if he considered him his Áchárya, and removed 
Siva’s objections to eating anything by providing him with puro 
food collected by himself (434—465). Thus Siva continued in his 
ascetic life for twelve years against the will of his parents. At 
last ho died and was born again as the god Vidyunmálin. In 
seven days, thus Mahávira concluded his narrative, he will be 
born in Rájagriha as Jambi, son of Rishabha (466—469). 

When Vidyunmilin went to Prasannachandra, his four wives 
asked the sage whether in their next birth they would again 
join their present husband. Prasanna replied that they would be 
born as the daughters of four merchants, Samudra, Priyasamudra, 
Kubera and Ságara, and would be married to their present hus- 
band in his next birth. 

After the events described above had taken place Mahavira 
went somewhere else (470—474). 


Canto THE SECOND. 

In Rajagriha there lived, in king Srenika’s time, Rishabhadatta, 
also called Rishabha, an eminent and pious merchant. Fis wife 
was Dharini. As they had no children, Dhárini became extremely 
dejected. In order to divert her, Rishabha took her on a trip to 
the groves of the Vaibhára hill (1—38). There they met 
YaSomitra, the son of a Siddha, and were told by him that Sudhar- 
man, the Ganadhara, was holding, forth in an adjoining park, 
They went there together with the Siddha and listened to 
Sudharman's sermon (39—45). 

. When Sudharman had finished, Yagomitra asked him fora 


description of the J ambi tree, which had lent its name to Jambi: . 


dvipa. Dhárini on her part questioned the sage, whether she would 
give birth to a son; upon which, Yasomitra blamed her for putting 
such a question to the holy man. He then foretold her that she 
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would conceive after seeing a lion in a dream. A son would be 
born whose name should be Jambi. After such conversation they 
separated, and the now happy couple returned to their town (46— 
57). All happened as foretold. It was the god Vidyunmálin who 
was reborn as Dhirini’s son. This son was called Jambi. He 
grew up, the joy of his parents, and in time reached the marriage- 
able age (57—74). In the same town (Rájagriha) there were 
eight merchants Samudrapriya, Samudradatta, Ságaradatta, Ku- 
beradatta, Kuberasena, Sramanadatta, Vasushena, and Vasupálita. 
Their wives were: Padmávati, Kanakamálá, Vinayasri, Dhanaéri, 
Kanakavati, S'rishená, Viramati, and Yayasenà. Each couple had 
one daughter. Samudragri, Padmasri, Padmasená, Kanakasená, 
(these four had, during their former lives, been the wives of 
Vidyunmálin) Nabhasená, Kanakaśrî, Kanakavati and Jayasri. 
These girls were, by their respective parents, offered to, and 
accepted by, Rishabhadatta, as brides for Jamba (75—91.) 

At that time arrived Sudharman, whose preaching made such 
an expression on Jambi, that he desired to join the order. He 
bade Sudharman stay till he had got his parents’ consent. When 
he reached the town, he found the gate obstructed by a great 
crowd, elephants, horses, etc. As he was too impatient to wait, he | 
turned to another gate, but found the way equally impracticable, 
as the gate was just put in a condition of defence in expectation 
ofan enemy. He therefore returned to Sudharman, and with 
his permission, took upon himself tho vow of perpetual chastity 
(92—112). He then told his parents what had happened, and 
asked their permission for entering the order. “They tried to 
make him give up his plan, but could only induce him to postpone 
10 till after the wedding (113—121). This was communicated to 
the intended fathers-in-law who became very uneasy; but their 
daughters assured them that they would follow their husband in 
all he would undertake (122—131). The day for the wedding 
was then fixed, and it was celebrated with much pomp. Jambi and 
his brides were conducted to the house of his parents, and from 
there to Jambü's own house (132—165). 

King Vindhya of Jayapura had two sons, Prabhava and Prabhu. 
He installed the younger as his successor, whereupon Prabhava 
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went to the hills and became chief of a gang of robbers (166— 
170). His spies having informed him of Jambi’s impending wed- 
ding, he went there in expectation of a rich booty. He possessed 
two spells, one for opening doors, the other for casting all asleep.! 
By means of these spells, he and his-men entered Jambü's house, 
and began their work. Then Jambi calmly bade them not to touch 
one of his sleeping wives. Prabhava was greatly astonished to 
see Jambü proof against his spell, and thought he possessed a 
counterspell. He made himself known to Jambi, and asked him 
to exchange their spells. But Jambi said, he had no spells and 
did not set any value on them; for he intended to take dikshé 
on the next morning; being already a bhdvayati, the spells had no 
Snfluence upon him.  Prabhava then took the influence of his 
spell from Jambü's wives, and implored Jambi to give up his 
premature design and to enjoy life together with his wives. But 
Jambi answered that he would not be induced by pleasures of 
short duration to bring down upon him heavy consequences. In 
confirmation of his opinion he told the story of the man in the 
well (171—190). 

Ast story (191—223)? Once upon a time a merchant and his 
caravan were ina forest attacked by robbers; their goods were 
taken, and all the people dispersed. The merchant himself had 
penetrated the thicket, when suddenly an enormous elephant 
rushed upon him. The furious beast drove him on till he reached 
an old well, into which the man jumped to save his life. He 
caught hold, however, of a root a banyan tree which stood on the 
brink of the well, and sent from an overhanging branch, one root 
down into it. From the mouth of the well, the elephant, putting 
forth his trunk, just touched the miserable man’s pate. At the 


1 In Europe this effect was produced by candles of human fat. Seo Kathé 
Sarit Sagara, Addendum to Fasciculus IV. It comes immediately after p. 
884. (TAWNEY.) 

* A full monography on this apologue “ which has edified Brahmans, Jainas, 
Buddhists, Muhammadans, Christians, and Jows" has beon given by Prof. 
E. Kuhn. (Festgruss an Otto von Bóhtlingk, Stuttgart, 1888, p. 680. The 
oldest Indian version is found in the MahAbhirata, Striparvan, Adhy., 6 
and 6. 
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bottom of the well an enormous serpent opened his jaws ready to 
devour the prey which could not be long in dropping. From the 
walls of the well issued four snakes trying to sting him, anda 
black mouse and a white one alternately gnawed the root, to which 
he clung. The elephant not able to catch the man, furiously 
shook the branch of the tree, and thus disturbed a swarm of bees 
which had built their hive on it. Flying about and covering the 
man, they stung him, But from the shattered hive, drops of honey 
fell on the man’s forehead, and thence into his mouth. Notwith- 
standing his dangerous situation, the man relished the honey 
(191—214). 

The moral of this apologue is as follows: The man is the 
worldly man; the forest, the world; the elephant, death ; the well, 
human life; the serpent, hell; the four snakes, the passions, 
wrath, etc. ; the root of the banyan tree, man's life; the two mice 
ave the dark and light fortnights; the bees, sorrows and Cares, 
the drops of honey, worldly pleasures (215—218). 

Jf a god should rescue the man from danger, would he not bo 
thankful? Thus, Jambi said, he would not reject the help of the 
Ganadhara to escape from the Samsâra, As Prabhaya reminded 
him of his duty towards his family, he said family-ties were rather 
an illusion (219—233) and related 

The 2nd story of the courtezan who married her son (224—314). 

Kuberasenà, a courtezan in Mathura, once became mother of 
twins, Kuberadatta and Kuberadattá. Her mother, however, 
prevailed upon her to expose them. So the twins were put ing 
tight box, which was floated on the Yamuná and at last landed at 
Sauryanagara. There they were discovered by two merchants, 
who adopted each one of them. Their names were discovered on 
two rings found on them. The children were carefully educated, 
and developed to such beauty, that they were thought a proper 
match, and accordingly betrothed to one another (224—947). 
Once the newly married couple was playing some game, when 
Kuberadatta’s ring was thrown into the lap of his wife, who 
perceiving it to be exactly like her own, readily guessed the true 
relation between Kuberadatta and herself. She then returned 
the ring, together with her own, to Kuberadatta who, of course, 
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came to the same conclusion. In order to arrive at the truth, he 
induced his nominal mother to tell him all she knew about him 
and Kuberadattá. Her tale left no doubt that he was betrothed 
to his sister. His only comfort was, that nothing criminal, beyond 
the marriage ceremony itself, had taken place. He therefore 
resigned his bride to the care of her guardians, and went on a 
journey. In Mathura he fell in with Kuberasena, the courtezan, 
whom he did not know to be his mother, and conquered by her 
charms he made her his wife and got a son by her! (248— 279). 
Kuberadatté meanwhile had become a nun. Her devotion was 
rewarded by the Avadhi knowledge which disclosed to her Kubera- 
datta’s new incest. In order to reclaim him, she went to Mathura 
and, not recognised by Kuberadatta, took up her lodging in 
his house. When her host’s boy was once playing about her, she 
said to him: * You are my brother, son, brother-in-law, nephew, 
uncle, and grandson, and child. Your father is my brother, 
father, grandfather, husband, son, and father-in-law. Your 
mother is my mother, grandmother, my brother’s wife, daughter- 
in-law, mother-in-law, and my husband's second wife.” Asked by 
Kuberadatta about the meaning of her words, she explained to 
him their mutual relation. The consequence of this discovery was, 
that Kuberadatta became a monk and Kuberasená a devout lay- 
woman. Therefore Jambü concluded, let us put no trust in rela- 
tions but in Jina who is our only true friend (280—311). As 
Prabhayva reminded Jambi of his duty towards the manes, viz., to 
engender a son, he answered by telling 

The 3rd story? of Mahegvaradatta (315—354). 

In Támralipti there lived a rich merchant Mahegvaradatta. Fis 
parents, Samudra and Bahulá, a greedy and cunning couple, were, 
after their death, reborn, he as a buffalo, she as a bitch. Mahoé- 
varadatta frequently went on long journeys during which his 
"handsome wife Gángilá consoled herself with her paramours. Once 


1 The reader will scarcely requiro to be reminded of Oidipus nor of the 
medizval legend of Gregorius, the subject of many works in different lan- 
guages.—[Op. the 17th story in the Erotica of Parthenius, Do Periandri Matre. 
TAWNEX.] 

* Compare 4th night of the Arabian Nights, (LEUMANN.) 
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when her husband returned unexpectedly, he found his wife in the 
embrace of another man, and beat him so thoroughly that he 
could but crawl a short distance, when he broke down and died. 
But his soul was lodged in the embryo which he had just engender- 
ed. Gángilà gave, in due time, birth to a boy whom, in spite of 
his being evidently a bastard, Mahesvaradatta loved tenderly, and 
believed to be his son. On the anniversary of his father's death, 
he bought and killed a buffalo who chanced to be his transformed 
father. He ate of the meat himself, and gave slices of it to his 
son, the bones he threw to that very bitch, in whom his mother’s 
soul had been embodied. These deeds were witnessed by a monk 
who chanced to come there for alms. The holy man, by his super- 
human knowledge, perceived at once in what relation the actors in 
that scene stood to each other, and turned away in disgust. 
Mahesvaradatta van after him, but could not induce him to accept 
any gift. At last the monk explained the nature of the sins he 
had just witnessed. To confirm his tale, he bade the bitch dig up 
a hidden treasure, which she did. Upon this Mahesvaradatta, 
disgusted with the world, became a monk (315—354). 

Samudrasri warned Jambi not to renounce rashly worldly 
pleasures lest he should repent of it like the husbandman in 

The 4th story (396—378). 

In the village of Susiman, there lived a husbandman, Baka. 
He sowed his field with pance seed and corn. When the seed had 
well sprung np, he went to visit some relations in am remote 


village. There he was treated to sweet cakes, which delicacy he 
had never tasted before; but he relished them very much, and 
asked how the materials for them were obtained. His relations 
told him that on a field well watered by a Persian wheel, wheat 
should be sown ; when ripe and gathered in, it should be ground 
and baked in iron pans. In the same way sugarcane should be 
grown, and from its juice sugar should be produced. Baka return- 
ed with séeds of wheat and sugarcane and decided to use them as 
he had been directed. He began by mowing his still green crop, and 
notwithstanding the earnest remonstrations of his sons, he cleared 
the field. Then he sunk a well, but there was no water. Thus 
he had ruined his fiue crop of corn, and was not able to grow 
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Wheat and sugarcane. He repented when it was ioo late (356— 
378). Jambi replied that he would not act foolishly like the 
crow in 

The 5th story (880—405).1 

In the Vindhya hills an old elephant once stumbled in the dry 
bed of a torrent and died. Many beasts of prey assembled about 
the carcase, and finding no other way attacked it by the anus. A. 
greedy crow forcing his way into the interior lost himself in the 
inflated mass. The sun shone upon the carcase, and by the 
influence of its rays the anus closed. Then the rains set in, and 
the torrent swelled carrying the dead elephant into the Narmada. 
Thence it drifted into the ocean. There the skin of the elephant 

^ burst and the crow got out of its prison. Flying about, the crow 
could discover no land, but was forced to remain on the floating: 
carcase; and when the latter was gradually eaten up by fishes, 
the crow was drowned in the sea. 

The carcase of the elephant is to be compared to woman; the 
ocean to the Samsára, and the crow to man. He who hankers 
after women will sink in the Samsâra. 

Padmasri objected that the known should not be given up for 

pii- the unknown, illustrating this sentence by 
The 6th story? of the monkey (407—430). 


In a wood on the Ganges there lived a couple of monkeys who 


iF loved each other tenderly. Once the male monkey jumped care- 
E Ain lessly, fell down and died, but rose at once as a man, such was 
l the holiness of the place. His spouse followed his example and 
became a girl of great beauty. The man, hoping to become a god 
by repeating the experiment, jumped again, but was changed into 
amonkey. The woman was found and brought before the king, 


_ à Tho same story in Ávasyaka Chürni III, 128. ( LEUMANN.) 
2 A somewhat similar incidont is related in. the 12th Taranga of the 


, Ed Sarit Sagara, sce p. 77 of Tawney’s translation. 
eee 


hya by Jinabhadraganin, 1,862. (LEUMANN.) 

n the Kathi Kofa a batbing-place is mentioned, which has the power of 

ng animals into men. Two monkeys created by magic are heard talking 
s it College MS., Folio, 19 B, (Tawney. ) rhe 


he same story in Kalpabhüshya Pedhiy, 283, and Viseshayagyakn 


yo 
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who made her his favourite consort. The monkey was caught by 
हैः strolling actors, and taught to dance. Once he was made to 
perform hefore the king and queen, When he recognised the 
queen as his former companion, he burst into tears, repenting of 


x Ji 
his foolishness. 
Jambi relates 
The 7th story of the charcoal-burner, (439—443). 
A charcoal-burner going to the woods had provided himself with 
plenty of water. However he grew so thirsty by his work, that 
he had soon spent his provision, and was obliged to go in search 
of more water. Creeping along in a scorching sun, he dropped 4 
i PF ^ exhausted in the shade of a tree. The coolness somehow refreshed | 
, हती. him, so that he fell asleep. He dreamt that he was quaffing the E 
| water of many wells, tanks ete., but not yet satisfied he came to an | 
| | old well, from the bottom of which he licked up the muddy remnant 
of water. | 
| Resembling him is a man who, having in former births enjoyed 1 
i the delights of heaven, is still attracted by the empty pleasures of a 
ति human life. : 
E Padmasená then told si 
The Sth story (446—640) of the cunning woman with the anklet, 
and of the jackal. 
A |. i Devadinna, son of Devadatta, a goldsmith in Rájagriha, had ! 
| married a shrewd beauty, Durgili. Once she bathed in the river Hi 
E . and was seen by a young man, who instantly fell in love with her. 5 


' He succeeded in making sure that she returned his love, and then - 
enquired of some boys her name and the place where she lived. 
He employed an old nun as a go-between, but Durgilaé, who was 
just scouring sooty vessels, first reviled her as a procuress, and 
then beat her with her hand. The lover, however, heard patiently 
the lamentations of the old woman; for he saw at once that the 
impression of Durgili’s hand with the five fingers stretched ont,t 
which the nun showed him on her back, meant that they shou 
meet on the fifth night of the waning moon; but he did not kni 
where. So the go-between had again to face Durgilá, but Fare 


1 Kath’ Sarit Ságara, Vol. IT, p. 237, (Tawney) — 
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even worse than before. For Durpilà grasped her by the throat 
and, dragging her through the Agoka-grove, expelled her by the 
western gate. This, therefore, was the place, the young man i 
concluded, where they should meet (446 —499). Accordingly he 
went, on the appointed niglit, to the Asoka-grove and met Durgilá. 
The lovers gratified their passion till they fell asleep. About that | 
time Devadatta chanced to go to the Asoka-grove, and there dis- 
covered his daughter-in-law sleeping with a stranger. Having 
ascertained that his son was alone in his bed, he returned and 


abstracted an anklet from Durgili’s foot as evidence of her crime. 


Durgilà, however, observed Devadatta abstracting the anklet, and 


W 


guessing his intentions took her measures accordingly. Having 
dismissed her lover and joining her husband’s couch, she roused 


X 


him, saying, that she could not bear the close heat in the 
room. She prevailed on him to spend the rest of the night in 


the garden, and there she lay down with him on the very spot 
where Devadatta had seen her with her lover. Devadinna resum- 


ete: 


ed his slumber in his wife’s embrace, but she soon woke him up 


and said that the father-in-law had just now insulted her; for 
he had by stealth taken an anklet from her foot. The husband 
promised to charge his father with his wickedness, but Durgilâ 
insisted upon his doing so at once, lest Devadatta should pretend 
to have seen her lying with a stranger. At last she prevailed 
upon her husband to swear that he would repeat in the morning 
what he had just said. And so he did, but his father denied the 
charge and declared that he had at that time seen Devadinna 
alone in his bed when Durgila slept with a stranger in the garden. 


e 


3. 


ká 
> 


Upon this Durgilé appealed to an ordealin order to prove her 
innocence. Now there was there a statue of the Yaksha Sobhana 
of such sanctity that no guilty person could pass through between 
its legs. There she went and, in the presence of a crowd of 


a 


‘ 
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Y 


l Qf, the termination of the Andabhtita Jitaka, No. 62 in Fausbóll's first 
Volume. A Brühman woman promised to enter the firo, if she had ever touched 
the hand of any one except her husband. Tho fire was made reidy. But sho 
secretly instructed her paramour to bo present at the ceremony. She ex- 
claimed, * Brühman, I hayo never touched tho hand of any man except you ; 
if this is truo, may the fire not burn me." Then sho began to enter the fire. 
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witnesses, she prepared to pass between the Yaksha's legs, when 
on a sudden her lover in the guise of a madman came forward 
and clung to her neck. Shaking him off, she called on the god to 


bear witn of her never having been touched by anybody 
besides her husband and the aforesaid madman. While the 
puzzled Yaksha was still at a loss how-to act, Durgila had passed 
between his legs. Her innocence was accordingly acknowledged 
by all She was from the occurrence just related called Nüpura- 
pandita (446—545). 

Devadatta grew so nervous by constantly thinking of Durgilá's 
wickedness, that ever since he could not sleep for a moment. 
When the king heard of his strange disorder, he appointed him, 
for that very reason, guard of his seraglio. Now one of the queens 
often in the night came to look at him whether he was sleeping or 
not. This moved Devadatta’s suspicion. In order to find out the 
cause of the queen’s strange behaviour, he feigned sleep. Upon 
this, the queen, satisfied that she was now unobserved, went to a 
window under which the king’s hest elephant was being kept. 
The clever beast caught her by his trunk and deposited her on 
the ground. There the elephant’s keeper reviled her for having 
kept him waiting so long, and beat her with the elephant's shackles. 
She pleaded as an exuse the extraordinary vigilance of the new 
guard, and thus easily pacified her brute lover. The couple then 
enjoyed themselves withont restrain t, till it was time for the queen 
to return to her apartment, which was effected in the same way 
she had come.! 

Devadatta, having watched the whole affair, felt relieved of his 
always recurring thought about Durgili’s wickedness, since he 


But at that moment her paramour exclaimed: “ Behold, the decd of this 
Bráhman purohita, ho is making such a woman enter the fire.” Then he went 
and seized her by the hand. Sho flung away his hand and said to the pur- 
ohita, “ My lord, my solemn asseveration bas been spoiled, I cannot enter tho 
fire.” He said, “ Why not?” She said, ** My lord, I solemnly asserted that I 
had never touched the hand of any man but my husband, and now this fellow 
has just laid hold of my hand." The Brahman saw that she had humbugged 
him, and he bent her and sent hor away. (Tawney.) 
1 Cf. Katha Sarit Sagara, Vol. I, p. 169... (Tawney.} 
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found out that even ladies of noble birth were so deeply degraded 
by their sensuality. Ho at onco fell into a sound sleep which 
lasted a whole week. When he woke up, ho was brought before 
the king who inquired into the cause of the sudden change in the 
guard’s condition. Devadatta then related all he had seen of the 
queen’s intercourse with the elephant’s keeper. Tho king ascer- 
tained tho truth of this information in the following way. He 
caused the naked queens to ascend an elephant constructed out of 
mats. When it was the guilty queen’s turn to got on tho counter- 
feited elephant, she pretended to be afraid of it, and being beaten 
by the king with a lotus-stalk, she feigned a swoon. The king 
discovering on her back the marks which the shackle had left, 
condemned her to death. She had to ascend the elephant together 
with her low-born lover, who had to drive the animal to a precipice 
on the Vaebhára mountains, and thence to precipitate the elephant 
together with themselves. When the crowd of spectators saw the 
elephant on the brink of the abyss first lifting one, then two, and 
at last three legs, they besought the king to spare the noble 
animal. The king assenting, the keeper undertook to lead the 
elephant safely back, on condition that his and the queen’s lives 
should be spared. This they were granted, but they were banished 
from the country (546—594). Once at nightfall the couple reached 
an empty shrine and there put up for the night. After awhile a 
robber, pursued by policemen, entered the same temple, and fecling 
his way in the dark, touched and woke the queen up, who by his 
touch at once became enamoured of him, and promised to save his 
life. In the morning when the policemen entered the temple in 
search of the robber, the queen gave him out for her husband, and 
the policemen believing her, and naturally mistaking the elephant’s 
driver for the robber they sought, scized and impaled him on the 
spot. The tortured man greatly suffered from intense thirst, but 
nobody dared to bring him water. At last a compassionate Jaina, 
called Jinadása, promised to fetch him water if he would mean- 
while invocate the Arhats. This the poor man did, but before 
Jinadása returned, he died, still invocating the Arhats. He was 
reborn as a Vyantara god (595—618). 

The queen and her new lover had set out on their journey and 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


Ln X 


undation Chennai and e 


Digitized by Arya Samaj Fo 


PARISISHTAPARVAN. 31 


reached a swollen river. The robber proposed to bring over first 
the queen’s clothes and jewels, and then herself. But when he 
had crossed the river with everything the queen had had on her 
body, he thought it safer to part company with so dangerous a 
woman and left her naked like a newborn baby on the opposite 
bank. In this plight she was discovered by the Vyantara god, 
the late elephant’s driver, who had resolved upon saving her soul. 
He therefore took the form of jackal who had a piece of flesh in 
his mouth. But secing a fish who had jumped out of the water 
and tumbled on the dry ground, he let go the flesh and rushed on 
the fish; the fish, however, jerked himself again into the water, 
while a bird coming suddenly down seized the piece of flesh. The 
queen seeing this, langhed at the jackal who had lost his flesh and 
missed the fish, whereupon the transformed god rejoined that she 
too had lost her first and her second lover. He exhorted her to 
repent of her sins and to take refuge with the Jinas. The queen 
followed his advice and became a nun (619— 640). 

Jambü, in order to show the effects of indulgence in passion, 
related 

The 9th story of the enamoured Vidyádhara. | 

In the celestial city of Gaganavallabha on the Vaitidhya 
mountain there lived two Vidyádharas, the brothers Megharatha | 
and Vidyunmálin. In order to attain some magical power they 
each resolved to marry a girl of low extraction, with whom, how- 
ever, they were to live in chastity for a whole year. So these 
brothers went to Vasantapura and thence to a village of Chándálas | 
whose confidence they succeeded in gaining. They gave them- 
selves out to be natives of Kshitipratishtha and to have been 
disowned by their parents. The Chándálas adinitted them into 
their community on condition of their conforming to the habits of 
Chándála life, and gave them each a deformed girl for wife. 
Vidyunmálin nevertheless loved his spouse who, at the end of the 
year, was big with child. He therefore refused to leave her, when 
his brother, who had been true to his purpose, went home promising, 
however, to return after a year. At that period things were worse 
than before. The wife of Vidyunmálin, who had given birth to a 
boy, was again pregnant, and her husband was not willing to quit 
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her. The close of the third year found Vidyunmálin equally unsne- 
cessful in attaining his end; for the love for his children had 
added a new tie which he had not the heart to break, though his 
wife was a deformed shrew, and his life among the Chindilas was 
loathsome. Megharatha therefore left his infatuated brother, never 
to return, He enjoyed the most exquisite pleasures in his state of 
life. At last, being ordained by the monk Susthita, he died to be 
reborn as a god, while his brother's soul erred about in the Sam- 
sara (645—691). 

Kanakasená& warning Jambi against over-eagerness, told 

The 10th story of the shell-blower. 

A husbandman in Sáligráma used to protect his fields from 
inroads of deer by sounding a conch while sitting on a tree. One 
night a gang of robbers was driving olf a herd of stolen cattle 
when they heard the conch, and supposing themselves pursued, 
they dispersed in all directions. In the morning the shell-blower 
discovered the herd without a shepherd, grazing close by. He 
drove it to the village and gave it away to his co-villagers, pre- 
tending to have received it from some deity. But he had to pay 
dearly for his easily won popularity; for when, in the next year, 
he was again on the same tree blowing the conch, the same robbers 
coming again with a herd of stolen cattle, heard the same sound 
issuing from the same spot as on their former expedition. They 
now ascertained tho cause, and finding out their mistake, brought 
the man down from the tree, beat and tortured him, took away his 
cattle and stripped him naked. Thon they left him alone to 
reflect on the evil effects of over great zeal. 

Jambü relates 

The {lth story of the monkey and tho bitumen (720—745). 

In the Vindhya hills a very strong monkey drove away the 
other males and dallied with the females. Once another monkey, 
young and strong, came and courted tho females; but the older 
one resenting the liberty he took, threw a stone at him. A bloody 
quarrel ensued, in which, however, the older monkey decidedly 
suffered the most. He retired, covered with wounds and thorough- 
ly exhausted. Coming to a rock from which bitumen was oozing, 
he mistook the liquid for water and began to lick it. But the 
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bitumen clung so strongly to his face that he could not get it off, 
and when he touched it with his hands and feet, they too became 
fixed in the bitumen. He thus perished miserably. In like way 
sensual lust laying hold of man by one of his senses is sure to 
ruin his entire soul 


CANTO THE THIRD. 


Nabhahsena relates 

The 12th story of the two old women (1—45) 

In some village there lived two very poor old women, Buddhi 
and Siddhi, who were great friends of each other. Buddhi had 
for a long time continued to sacrifice to a Yaksha, Bhola (or 
Bholaka), when the god, pleased with her devotion, promised her 
whatever she should ask. She asked bim for sufficient means to 
live well; and the Yaksha assented saying, that she would daily 
find a dinára at his foot. The poor woman thus at once became 
richer than all people about her, and she began to live in great 
style. When Siddhi had become aware of this change, she did 
not rest till she had wormed the secret out of her crony, and 
forthwith worshipped the Yaksha with the utmost zeal. 116 god 
ab last rewarded her devotion by granting her request, viz., that 
he should give her double what he had given to her friend. It 
became now the latter’s turn to envy her friend’s good luck, and 
to worship the Yaksha till she got double the sum, which Siddhi 
earned. Again, Siddhi sacrificed to the Yaksha, and when the 
god was pleased, asked him to make her blind in one eye. Buddhi 
believed that her companion had by her devotion doubled her 
income, and moved by envy she again exerted herself to please 
the god. When the god at last granted her boon, she asked him 
to give her twice what he had granted to Siddhi Upon this 
sho became blind in both eyes. In the same way, the queen 
concluded, Jambü would lose his share of life's pleasures in 
striving to obtain a more exalted state of being. Jamba rejoined, 
he would never quit the right path and told 

The 13th story (45—106) of the excellent horse 

In Vasantapura, the capital of king Jitagatro, lived Jinadása, 
& pious merchant. Once the king inspected the colts of his stud, 
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and ordered the connoisseurs of horses to select the best onc. He 
gave the colt in charge of tho aforesaid Jinadisa, who tended it 
with the greatest care. He himself led the horse to the tank and 
back. On the way there was a Jaina temple, round which ho 
always rode thrice without entering it. As tho colt grow up, 
the power of the king increased. His neighbours and rivals being 
of opinion thatthe king's success depended on his possessimg tho 
marvellous horso, resolved to rid him of it. When all their 
efforts to get or kill the horse had failed, the minister of one 
hostile king ventured to stealit by deceiving its guard. In the 
guise of a Jaina layman he visited Jinadása and completely gained 
his confidence. Once when Jinadása had to go to some relations 
of his, he left the house in charge of his friend, the disguised 
minister, and set out on his journey. In the next night the 
minister got on the horse, but though he tried hard the whole 
night, he could not make the horse quit its accustomed route, 
from the house to the tank, round the temple, and back. At tho 
break of day he had to give up his plan and made his escape. 

Kanakasená then told 

The 14th story (108—121) of the imprudent boy. 

In a village lived the poor widow of a grámaküfa! together 
with her idle son. When she once reproached him with his 
inactivity, the boy promised he would henceforth do all in his 
power to gain the means of living. Some time afterwards when 
the villagers had assembled to gossip, the donkey of a bhdmaha 
broke loose, and the owner ran after it, calling on all to stop the 
animal. “The boy now thought there was a chance of gaining 
some money, and running after the donkey, took hold of it by the 


tail. The animal furiously kicked the boy in the face, till he fell ` 


down all but lifeless. 

Jambi, in order to illustrate the bad effects of love related 

The 15th story (123—140). 

A certain bhuktipdla had an excellent mare which he gave in 
charge of a man called Sollaka. But Sollaka gave to the mare 


* In the dictionaries this word is said to moan tho noblest man in a 
village. 
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only part of the good things intended for her, and consumed the 
rest himself. To atone for this fraud, he was, after his death, 
again and again born as an animal, till at last he was born as 
the son of Somadatta and Somasri, Bráhmans of Kshitipratishtha. 
About the same time, the soulof the mare became embodied in 
the daughter of the courtesan Kámapatáká, who grew up the 
finest girl in the town. All the young men outbade each other 
in order to purchase her favour. The son of Somadatta had also 
fallen in love with her, but as he was very poor, the courtesan 
did not even vouchsafe a kind look. To be at least near her, the 
infatuated lover became her servant, and when he was turned out, 
he rather submitted to the worst treatment than to leave tho 
house of the beloved girl. 

Kamalavati relates 

The 16th story (142—147). 

A man driven from home by famine joined a caravan. Once 
when the caravan was making a halt in the woods, the man 
strolled about, and saw a bird tearing a piece of flesh from the 
mouth of a sleeping lion. Flying off and perching on the bough of 
a tree it croaked má sahasa, i. e., ‘beware of rashness’! The man 
was astonished at the ludicrous contrast between the words and 
the act of the bird. Kamalavati warns her husband not to act 
like that bird. 

Jambi relates 

The 17th story of the three friends! (149—184). 

The domestic priest and chief minister of Jitagatru, king of 
Kshitipratishtha, was Somadatta who had three friends Saha- 
mitra, Parvamitra, and Pranamamitra. Sahamitra was his 
constant and intimate companion; Parvamitra was occasionally 
his guest on parties of pleasure; with the third, Pranamamitra, 
he used to talk when they met, but he never admitted him to 
greater intimacy. Now it happened that the minister fell in dis- 
grace with the king, so that he thought fit to hide himself, till the 


? This closely resembles the 129th story in the Gesta Romanorum (Bohn's 
Antiquarian Library). See also Katha Sarit Ságara, Vol. II. p. 57, and note. 
(TAWNEY.) 

2 Of. Mahábhárata XII, 12456, Manu IV, 239 ff. 
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wrath of the king should be over. He therefore went by night, 
to Sahamitva and asked him for shelter and concealment in his 
house. But Sahamitra flatly refused him any help, which would 
provoke the resentment of the king and endanger himself. After 
this rebuff, Somadatta went to his second friend Parvamitra, who 
received him with a show of kindness and respect. As regarded 
his own person, he said, he should be glad to share his friend's 
fate, but he had also to consider his family’s safety; he therefore 
entreated him to apply to somebody else, and actually accompanied 
him ag far ag the next square. Almost without hope of success 
Somadatta then addressed Pranimamitra, to whom he had shown 
but so small favour. Pranámamitra, however, kindly offered his 
assistance and conducted the fallen minister out of the king's 
dominion to some place where ho lived in safety. 

The minister is compared to the Soul; Sahamitra to the Body 
which, on death, parts company with the Soul; Parvamitra to 
friends and relations who leave the corpse on the burying-place ; 
Pranimamitra to Merit (dharma) which goes with the soul to the 
world beyond. 

Yayasri relates 

The 18th story of the story-inventing girl (186—212). 

In the town Ramaniya the king was so fond of stories! that he 
ordered every day one of the inhabitants to relate a tale. When 
it became the turn of an illiterate priest to entertain the king with 
a story, the poor man was in great despair, because he was too 
awkward to speak before people and not able to tell anything. 
His daughter Nága$ri, learning the cause of his alarm, promised 
to goin his stead. She boldly went to the palace and told the 


‘king that she was Nêgasri, daughter of the poor agnihotra 


Nagagarman and Somasri. Her parents had promised her in 
marriage to a Brahman youth called Chatta. Once when they 
were absent on a journey, her bridegroom had arrived. She had 
entertained him as well as she could, and for the night had 
offered him the only bed in the house. Being afraid to lie on the 


1 Tho same story occurs in the Avasyaka Ohürni, IX, 32a, T: a considera- 
bly different version of it in the Vi$esháva$yaka Bhâshya V, 187% 2, (LEUMANN:) 
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filthy floor, she had waited till Chatta was asleep and had 
then crept into the same bed. Chatta, however, had become aware 
of her presence, and tried to suppress his suddenly awakened 
passions. This effort had killed him. When she had discovered 
the fact, she had become afraid that as appearances told against 
her, she would be thought guilty of having killed Chatta and be 
punished accordiagly. She therefore had cut the corpse into 
pieces and buried them secretly. When she had effaced all 
traces of what had happened, her parents had arrived. The king 
asked Nágaéri whether what she had told was true or not. The 
girl laughed and said that there was no more truth in her story 
than in any other which he had heard before. Jaya&í winds up 
her tale by saying Jambi would not succeed in deluding them by 
empty stories. 

Jambi relates 

The 19th story about Lalitánga (215—975). 

King S'atáyudha of Vasantapura had a beautiful wife, Lalita. 
Once she was looking from the pavilion of the palace on the 
passing crowd in the street, when she observed a very handsome 
young man of whom she at once became passionately enamoured. 
Her servant, a shrewd woman, abetted her passion and found out 
for her that the young man was a certain Lalitinga, son of the 
merchant Sámudrapriya of this town. The queen wrote hima 
letter in which she owned her passion, and sent it to him by her 
servant. The woman encouraged the timorous lover, and pro- 
mised to bring him together with the queen. When on a festiyal 
the king went a-hunting and but few people remained in the 
palace, the servant woman there introduced Lalitinga disguised 
as a statue of a Yaksha. Thus he and the queen were enabled to 
gratify their passion for each other. But the guards of the 
seraglio somehow made sure that a strange man was con- 
cealed in it, and on the return of the king communicated to him 
their suspicion. The king at once went into the seraglio, but 
though he trode noiselessly, he was perceived by the watchful 
servant who warned the queen. Both women threw Lalitinga 


1 Compare Áva£yaka Niryukti, IX, 59, 14. (LEUMANN.) 
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out of a window which opencd on a dunghole, in which ho ac- 
cordingly fell. As ho could not got out of it, ho had leisure to 
repent of his rashness. So he continued in tho hole, living on 
such food as both women threw him down from time to time, till 
at last tho rainy season set in and rapidly filled the hole with 
water. Thus he was carried into the outer ditch, on the bank of 
which he landed and swooned. Accidentally his nurse found him 
there. She led him home and tended him, till he recovered 
from the bad effects of his loathsome prison. 

Lalitinga is compared to the Soul; his love for the queen, to 
Pleasure; his stay in the dunghole, to the state of the foetus; his 
deliverance thence, to Birth; his landing on the bank, to the 
child's entrance in the s@tikdbhavana; his swooning, to the child's 
swooning on being delivered from the womb; the nurse who 
saved him, to the effects of Karma. Jambi concluded that 
though Lalitànga might be such a fool as for a second time to 
have himself brought to the queen, he, Jambi, would not do that 
which would cause him to be born again and again. 

When the wives of Jambi perceived that he was not to be 
shaken in his purpose, they declared that they also would enter 
the order, and so did Jambü's parents and relations. Even 
Prabhava, the robber, made up his mind to become a monk, if 
his parents would permit him to do so (276—280). On the 
morning of the following day Jambu (of the Ká$yapa gotra) pre- 
pared for his renunciation. He hastened to Sudharman, the 
fifth Ganadhara, who ordained him and his kinsfolk (281—289). 
After a few days Prabhava returned and was, with the permission 
of his parents, admitted into the order of monks. He was, from 
that time, the disciple and constant companion of Jambü 
(290—292.) 


Canto THE FOURTH. 
Once Sudharman, surrounded by his disciples; Jambü, etc., 
arrived in Champa and took up his abode in the park outside the 


town. The inhabitants, men and women, hastened to salute the 
Ganadhara. King Künika saw the crowd bustling on the road, 


3 Compare Rishimandalastotra, v, 168, Appendices, p. 30. 
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and asked what had happened that all the people were leaving the 
town.  Deing informed that Sudharman was staying in the 
neighbourhood, he dressed splendidly and went there in great 
state. Arriving, however, at the park, he put off the royal in- 
signia, and barefooted he approached the Ganadhara who was 
preaching to the people (1—37). When the sermon was at an 
end, the king asked Sudharman who Jambi was; for the king 
was greatly struck with the beauty and remarkable appearance of 
Jambi (38—47). Sudharman related to him Jambü's history 
and foretold that he would be the last Kevalin. After him no- 
body would reach the Manahkparydya and the Paramávadhi Stages 
of supernatural knowledge; tho Jinakalpa would be abandoned 
together with other holy institutions and practices, while on earth 
the sanctity of men would go on decreasing. Having heard all 
this the king paid his reverence to Sudharman, and returned to 
his palace (49—55). Sudharman entered the order at the age of 
fifty ; thirty years he was the disciple of Mahavira, twelve years 
after whose death he reached the kevalam. He dicd eight years 
later, having accomplished his one hundreth year. 

Jambü reached beatification sixty-four years after Mahávira's 
nirvána, having appointed Prabhava of the Káiyáyana gotra as 
the visible head of the church (56—61.) 


CANTO THE Firra. 

Prabhava anxious to find a worthy successor to his own place, 
in vain mustered his faithful flock, But his mental sight 
(wpayoga) discovered among the heretics a fit man in the person 
of S'ayyambhava of the Vatsa gotra, who was just celebrating a 
sacrifice in Rájagriha (1—7). He then proceeded -towards Rája- 
griha, despatching two monks to the place where the Sacrifice was 
going on. They were to ask alms from the priests, and if the 
priest should give them nothing, they should loudly exclaim : 
| Ah, you know not the Truth." AN happened as Prabhava had 
foreseen, and the monks acted as they had been told. S'ayyam- 
bhava overhearing the strange exclamation of the holy men became 
unsettled in his mind about the Truth. His guru whom he 


questioned on this head, of course, affirmed that the Vedas were 
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truth, and that there was no truth beyond the Vedas. But 
Sayyambhava did not let himself be put off in this way. He 
charged his guru with deceiving him and the public in order to 
gain his livelihood, and he threatened to cut off his head, if he 
withheld the truth from him (8—24). The guru thoroughly 
intimidated, then confessed that a Jina idol was hidden below the 
sacrificial post. Only by its influence sacrifices could be celebra- 
ted, otherwise Narada, a faithful believer in Jina, would hinder 
any sacrifice.! He showed the idol to S'ayyambhava, and declared 
that only the dharma of the Jinas was true, and that the Vedas 
were an imposture, upheld only for the purpose of procuring the 
priests an easy livelihood (25—35). Sayyambhava taking an 
affectionate farewell from his former guru, went in search of the 
two monks, and at last came to Prabhava whom he asked for 
instruction in the Jaina religion. Prabhava explained to him the 
five vows of the Jainas; and when Sayyambhava had renounced 
his former heretical views, he received dikshé and became a zealous 
ascetic. He learned the fourteen piirvas and became, after Pra- 
bhava's death, the head of the church (36—54). When Sayyam- 
bhaya took dikshá, he left his young wife behind. They had as 
yet no children. This circumstance made the forsaken woman's 
case appear still more miserable, so that people compassionately 
asked her if there was no hope of offspring. She answered in 
Prikrit, manayam, i. e, a little. Hence the boy to whom she 
did eventually give birth was called Manaka (55—62). When 
Manaka was eight years old, and became aware that his mother 
was not dressed like a widow, he asked her who was his father 
He then learned that his father was Sayyambhaya, who becoming 
a monk had left her, before he, Manaka, was born, and never re- 
urned since. Manaka who yearned after his father, secretly left 
his mother and went to Champá. There he met his father, 
and as he did not recognise him as such, he inquired of him after 
his father by whom he wanted to be ordained Upon which 
Sayyambhava gave himself out for the most intimate friond of 
his father in whose stead he would ordain him. Manaka agree- 


1 Compare Rishimandalastotra, v, 164, Appendices, p. 30, 
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ing to this, Sayyambhava brought him to the monks without 
explaining the relation subsisting between the boy and himself. 
Then the boy was ordained (63—80). S'ayyambhava, by means 
of his supernatural knowledge, perceived that his son would die 
in six months. The time being too short for mastering the whole 
sacred lore in extenso, Sayyambhava condensed its essence in ten 
Lectures which he composed in the afternoon. Hence the work 
is called Dagavaikilika.! For though to make abstracts of the Law 
is allowed to none but to the last Daéapürvin, yet under certain 
circumstances a Srutakevalin may do so. Manaka learned the 
Dasavaikálika, and thus he was well instructed in his religion. 
When the six months were over and he died (81—88), Sayyam- 
bhava so heartily wept at Manaka’s death that his disciples were 
at a loss to comprehend his deportment which appeared 30 un- 
becoming a world-renouncing sage, and said as much. He then 
told them Manaka’s history, and declared that he wept for joy 
because his son had died asa saint. The disciples only learning 
then that Manaka was their chárya's son, wondered why he had 
not told them this before. Sayyambhaya replied that if they had 
known Manaka to be his son, they would not haye exacted the 
obedience which is the duty of every novice, and the most meri- 
torious part of his moral exercise. He added that for the sake of 
Manaka’s instruction he had composed the Dagavaikalika Stra, 
but now the object being attained, he would cause his work to 
disappear (890—100). The disciples, however, moved the Sangha 
to solicit Sayyambhava that he should publish the Dagavaikflika. 
Sayyambhava complying with their wishes, that work has been 
preserved (101—105). At last Sayyambhaya died, haying ap- 
pointed Yasobhadra as his successor (106, 107.) 


CANTO THE SIXTH. 


After a most exemplary life of an ascetic and a teacher Yaso- 
bhadra died, leaving the management of the church to his disciples 
Bhadrabihu and Sambhtitavijaya (1—4). Four traders of 


* Cf. Appendices, p. 36. 
2 See Appendices, pp. 1 aud 32 (Rishimandalastotra, v. 183.) 
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Rájagriha, who had grown up together, took dikshd under Bha- 
drabáhu and became most zealous monks. They separated and 
wandered about till the cold season when they returned to 
Rajagriha (5—15). In the afternoon, after having collected alms, 
they left the town for the Vaibhira hill. When the evening set 
in, one of them had got to a mountain-caye, another to the 
park, the third near the park, the last not far from the town. 
They put up for the night at the places which they had severally 
reached, and there they were killed by exposure to the cold. 
The one on the hill died in the first watch of the night where the 
cold was most intense, he in the park died in the second watch 
and so on, as the cold decreased as one approaches the town 
(16—21.) 
The founding of Pátaliputra.* 

Udáyin succeeded his father Künika in the reign of Champa. 
Everything in his residency brought back to him the memory 
of his deceased father, and rendered him exceedingly sad. His 
ministers, therefore, persuaded him to found a new capital, just 
as Künika had founded Champá, after leaving Rájagriha on the 
death of his father (21—32). In order to find a sito suitablo 
for the future capital, Udáyin despatched men versed in the 
interpretation of omens. When they had reached the bank of 
the Ganges, they came on a magnificent Patali tree. On a bough 
of this tree was perched a Chasha bird, and opened from time 
to time its bill in which insects fell by themselves. The augurs, 
noticing this remarkable omen, returned to the king and recom- 
mended the spot for erecting there the new capital. An old 
augur then declared, that the Pátali tree was not a br 
for he had heard from some wise man the follow TAE A 
it (33—41.) 

The story of Annik&putra (43—174). 

There are two towns of the name of Mathurá, one in the north, 
the other in the south of India. Devadatta, the son of a trader 


ing story about 


1 Avagyaka Niryukti X VIT, 11, 27, (LEUMANN). For other legends on the 
founding of the city of Pataliputra, see Kathá Sarit Sagara, Vol. I, pp. 15, 16; 


Pilgrimage of Fahian (Calcutta, 1848), p, 257, ff, 
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in northern Mathura, travelled to southern Mathurá in which 
town lived a friend of his Jayasimha, like himself a trader's son. 
Jayasimha had a sister called Anniká, who was an exceedingly 
fine girl. Once Jayasimha treated Devadatta to an excellent 
dinner which Annika had prepared. She waited on her brother 
and his friend, who, being struck with her beauty, fell in love with 
her. On the next day he sent some persons to Jayasimha who 
should declare his suit for Annika. Jayasimha assented to their 
proposal on condition that Devadatta and Annika should stay in 
his house until the birth of their first child. Thus they were 
married (42—61). After some time Devadatta received a letter 
from his parents urging him to return, as they had become blind 
and helpless with old age. He wept piteously over this letter in 
great despair; for he bad given his word not to leave Jayasim- 
ha’s house. Annika finding him in this sad condition and getting 
no answer from him, read the letter herself and saw at onee how 
things stood. She went to her brother and succeeded at last in 
extorting his permission for Devadatta to depart with her. 
(61—80). Though they gave no name to the boy, reserving the 
right of selecting one to their parents, he generally was known 
under the name of Anunikáputra and continued to be 80, even 
after his parents had formally named him Samdhirana (81— 
87). Having grown up he was ordained by Jayasimha, and in 
old age he came to live in the town Pushpabhadra on the Ganges. 
The king of that country was Pushpaketu ; his wife, Pushpavati. 
They had twins, a boy Pushpachüla, and a girl Pushpachülá, 
These children loved each other so much that tho father doter- 
mined to unite them in marriage. He therefore put to his 
ministers the question, who was lawfully entitled to dispose of 
whatever came to light in bis seraglio. Little knowing what the 
king was aiming at, they answered that the king had the right 
to dispose of such things as he liked. From this decision the 
king pretended to derive the authorisation to make a match 
between his children. They were accordingly wedded notwith- 
standing the opposition of the queen who had adopted the Jain 
persuasion (88—104). After the decease of tho king, and the 
succession of his son to the throne, the queen persevered in cn- 
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treating her children to dissolve their criminal union. But per- 
ceiving her remonstrations utterly disregarded, she became a nun. 
At last she died and was born again as a god (105—107). This 
god being aware by his superior knowledge of the awful punish- 
ment which Pushpachiilé would incur in the next world if she did 
not separate from her husband brother, showed her in a dream 
the different hells. Great was the terror which these sights 
caused her, and in vain did the king try spells and incantations 
to allay itt (108—116). At last he assembled wise men of 
different creeds and asked them for a description of hell. They 
identified hell with various ills inherent in the human lot. Of 
course the queen knew better and dismissed these men with open 
contempt. Then Annikiputra was brought forward: and his 
description of the hells? exactly coincided with what the queen had 
seen in her dream (117—126). Again the god sent the queen 
a dream in which she saw the delights of heaven, and again the 
heretic philosophers put forward their rationalistic views of 
heaven. But Annikáputra's deseription of the heavens satisfied 
the queen, so that she was persuaded of the truth of the Jaina 
faith and desired to join the order of nuns. Her husband con- 
senting on condition that she would beg alms only at his house, 
she took dikshé (197—146). Annikáputra foreseeing that a 
famine would. set in, sent off his gaccha to some other country. 
He stayed behind himself as he was too old to wander about, and 
the queen carefully ministered to all his wants. For her devotion 
she was at last rowarded by acquiring the kevala knowledge. 
But sho concealed this fact from all and especially from Anniká- 
putra, whom continuing to attend she astonished by divining all 
his wishes. Once sho arrived with his food in a shower of rain. 
The old monk upbraided her, because it is forbidden to go out in 
the rain; but she excused horself by saying th 


at she knew the 
water-bodies on the road to be lifeless, and in order to account for 


fess that she possessed the 


kevala, (147—159). Annikáputra then asked her when he should 


2 For the queon had the same dream every night. 
? Which ho stated to be given according to the sacred books, 
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attain the kevala. She replied that this would happen on his 


[OV 


ssing the Ganges.  Anniküputra therefore hastened to the 
ferry-boat on the Ganges; but on whatever side of the boat he 
placed himself, that part of the boat went down. The other 
passengers perceiving this threw him over board; the same mo- 
ment a demon, an enemy to the Jainas, erected a pike in the river 
so as to impale the unhappy monk. Even in this painful situation 
Annikáputra succeeded in concentrating his thoughts, and thus at 
last reached Nirvana which event was duly celebrated by the gods 
near the place, which henceforth became a famous Tirtha called 
Prayága (160—169). The scull of Annikáputra was drifted down 
by the river and landed on the bank. There the seed of a Patala 
tree found its way into it, and springing up it developed into 
the tree which was to mark the site of the new eapital (170—174). 
Such being the auspiciousness of the place, the king gave order 
to build in it the new capital, which was to be called after the tree 
Pátaliputra. The artizans of the king arriving at the spot went 
round the tree in an ever widening circle till they heard the ery of 
a jackal. At that moment they dropped the measuring line, thus 
marking the limits of the city. In its centre a fine Jaina temple 
was raised by the order of the king who was a devout Jaina, and 
many other stately buildings adorned the new capital of Udáyin. 
He became a powerful monarch of whom the other kings stood in 
great awe (175—188). Once a king who had incurred Udáyin's 
displeasure was dethroned by him and died in the flight. His 
son entered the service of Udayin’s enemy, the king of Avanti, and 
promised to rid him of his rival, if he would acknowledge him 
afterwards as his friend and equal. He accord ingly went to 
Pátaliputra watching for an occasion to get near Udáyin. Observ- 
ing that the Jaina monks had free access to the king, the dis- 
guised prince entered the order as a novice, and succeeded in com- 
pletely gaining the confidence of his superior. On a paushadha- 
day the Stri accompanied by the novice who carried a concealed 
weapon about him, went to the palace amd preached to the king. 
After tho sermon, all laid themselves down and soon fell asleep. 


! Compare Ava£yaka Niryukti XVII, 11, 29, 
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except the novice who boldly cut the King’s throat and escaped 
unchallenged by the guards (189—210). Being afraid that he 
might be regarded an accessory to the crime, and thereby bring dis- 
grace on the Jain community, tho guru determined to cut his own 
throat, so that the murderer would appear to have killed the king 
and him. Accordingly when in the morning the corpses of the 
king and the monk were discovered, but the novice could not be 
found, all thought the latter guilty of the deed. He was pursucd, 
but having the start of his pursuers he escaped. However, ho 
met with the reward he deserved. For the king of Avanti 
disowned and banished him. Thus he wandered about an exile, 
detested by all as the murderer of Udiyin (211—230). 

‘In Pàtalipuira there lived a certain Nanda, the son of a 
courtezan by a barber. Dreaming once that the town was sur- 
rounded by his entrails, ho told his dream to his guru. This 
man, guessing the meaning of the omen, betrothed his daughter to 
Nanda. Now the marriage procession took place at the same 
time, when, on the death of Udiyin who left no heirs, the five 
royal insignia, viz. the state clephant, the horse, the parasol, the 
kumbha, and the two chaurts were anointed by the ministers and 
led through the streets. When the two processions met, the 
state elephant put Nanda on his back, the horse neighed, ete. ; in 
short, it was evident, that the royal insignia themselves pointed 
him out as the successor of Udàyin. He was accordingly pro- 
claimed king and ascended the throne sixty years after the Nirvana 
(231—243). 

Nanda’s dependent chiefs were disinclined to acknowledge his 
authority; even in his sabAá they refused him the customary 
respect, For, when he rose, nobody stirred to leave the room with 
him. Returning therefore and seating himself on the throne, he 
ordered the armed guards to put the assembled chiefs to death. 
But the guards smiling at each other disobeyed him. Now there 
were two sentinels, painted al fresco on the wall. Into these 
pictures a goddess, moved by Nanda’s merits, put life, upon which. 
the sentinels, slipping out of the wall, immediately put to death 


* Compare Ay, Niry, XVII, 11, 30. 
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the disloyal chiefs. Thus the king's authority was restored and 
soon acknowledged throughout his kingdom (244—252), 


CANTO THE SEVENTH. 


Ina suburb of Pataliputra lived a DBráhman called Kapila. 
Once after sunset a Jaina monk arrived at his house, and as it was 
too late to enter the town, he asked for shelter in the Dráhman's 
house. He succeeded in converting him to the Jaina faith and left 
him in the morning (1—13). During the rainy season some Jaina 
monks were staying in Kapila’s house when a boy was born to him. 
This child, however, was at once possessed of Reyati demons who 
were expelled by pouring water from the monks’ bowls on him. 
From this cireumstance bein g muni-bhájana-kalpdmbho -Uishikta the 
boy was called Kalpaka. He grew up a very learned and very 
pious man, who refusing offers of marriage, led tho single life of a 
scholar and gained the esteem of all citizens (14—. 23), 
where Kalpaka used to pass on his daily walks, lived a beautiful 
Brihman girl. However, as she was afflicted with dropsy, nobody 
wonld marry her. Her father, therefore, resolved to cheat some- 
body into marriage with her, and fixed on Kalpaka as the man most 
likely to be taken in and to keep his word. Having sunk a well near 
his house, he placed the girl in it, and when Kalpaka passed the 
place, he eried for help, promising to marry his daughter to him 
who should save her. Not heeding the second part of the Bráh- 
man’s cry, Kalpaka rescued the girl. But then the father forced 
him to accept her as bride, as he had silent] y agreed to this pro- 
position in rescuing her. Kalpaka, in the simplicity of his mind, 
thought himself bound by honour to marry the girl quite against 
his will, and did so after having cured her of her disease (24—39). 

Nanda, hearing of Kalpaka's wisdom, wanted to make him his 
minister, but could not induce him to accept his offer. He then 
closely watched Kalpaka, hoping by some casual trespass of the 
mau he would get him in his power. Kalpaka's life 
continuing unreproachable, the king resolved by artifice to involve 
him in difficulties. He therefore ordered his washerman, a neigh- 


; however, 


* Compare Av. Niry, XVII, 11, 31, 
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bour of Kalpaka’s, never to return the clothes which Kalpaka 
should give him to wash. Once Kalpaka’s wife wanted her best 
clothes to be washed for a festival by the king’s washerman, and 
her husband, though unwilling at first to risk his things with the 
fashionable washerman, ended by letting her have her way. Of 
course he could not get her clothes back, though he constantly 
called at the washerman’s for two years. llis patience being 
worn out at last, he swore to dye the clothes in the cheat’s blood. 
One night he furiously entered the washerman's house and fright- 
ened him so much that the clothes were at once given to him; 
however true to his word, he ripped open the poor man’s belly and 
dipped the clothes in his blood. The wife of the washerman 
pleaded in vain that the king had commanded them to retain the 
clothes (40—70). 

Kalpaka becoming aware that the king had used this artifice 
in order to got him in his power, now hastened to the palace to 
appease him. To his utter astonishment, however, he was most 
graciously received by the king and pressed to accept the post of 
Minister, which, in his present situation, he of course did not refuse. 
Thus the guild of washermen, coming to the palace in order to prose- 
cute the murderer of their member but finding him high in the 
king’s favour, had to return without having presented their gric- 
vances. Under Kalpaka as prime minister, the power and fame of 
Nanda attained its moridian (70—84). : 

A former minister of Nanda, and predecessor of Kalpaka, anxious 
to overthrow the minister, made friends with his favourite servant, 
and was informed by her all that was going on in Kalpaka’s house. 
Once Kalpaka prepared the wedding feast for one of hig sons, and 
intending to invite the royal family, had a crown, parasol, &c. pre- 
pared with which to present the king on this occasion. Of these 
doings the fallen minister informed Nanda, at the same time artfully 
rousing his suspicions as to Kalpaka’s treacherous designs of assum- 
ing himself the royal state. The king had therefore the minister's 
house thoroughly searched, and finding the information true, cast 
Kalpaka and his sons into a deep empty well. As only a pittance of 
food, hardly sufficient for one man, was daily let down for the 
prisoners, the sons resolved to give the whole of it to their father 
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in order that he might save his life and revenge them on their 
enemy (85—104). 

The vassals of Nanda perceiving that Kalpaka was no more, laid 
siege to the capital and reduced it to great distress. Tt was then 
that Nanda remembered the services of Kalpaka and deeply re- 
gretted his absence. Hearing that one of the prisoners in the well 
had survived, he gave order to set him free. Thus Kalpaka pale 
and weak was at last delivered from his prison. Seated on a 
palankin he was paraded on the walls in sight of the enemy, who, 
however, thinking the whole thing an imposture, designed to 
frighten them, renewed their attacks (105—115). Kalpaka pro- 
posed to the enemy to meet their prime minister on a boat on the 
Ganges. When both boats were at a little distance, Kalpaka 
holding up part of a Sugarcane, cut off the joints at its bottom and 
top, asking by gestures his opponent what would become of tho 
Sugarcane.! The latter was, of course, unable to guess Kalpaka/s 
meaning which was this: as tho sugarcane grows at both its 
joints (sandhi), thus the Kshattriya thrive by either true or sham 
treaties (Gandhi). The enemy, however, could not make a true treaty 
with Nanda, nor could they deceive him into a sham treaty. 
Therefore they would have no chance of success but must perish 
in the contest. Kalpaka then pointed out to his Opponent an 
Abhira girl, carrying on her head a pot of sour thick milk which 
was smashed by a stick. His meaning was, that just as the milk 
was spilled, the army of the enemy would be scattered by him. 

At last Kalpaka had his boat rowed round and round the other to 
indicate that the enemy, would be beaten on all sides,? and then 
left his puzzled opponent. The latter returning to his party was 
obliged to confess that he could not make ont the meaning of 
Kalpaka’s strange behaviour. The enemy, being thus convinced 
that the formidable minister was again at the head of affairs, 
fled in a panic leaving behind all their train. Under the ad- 


* Cf. the symbolic action of Tarquinius Superbus when Sextus sent a 
messengor to him from Gabii. (TAWNEY.) 

* The double meaning in tho, original वेज vaka? allows no literal 
translation. 
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ministration of Kalpaka, Nanda regained his power and severely 
punished Kalpaka’s enemy (116—138). 


Canto THE EIGHTH. 


There were nine Nandas succeeding each other. Their minis. 
ters were Kalpaka and his descendants; for Kalpaka had new off- 
spring after the loss of his sons which has been related above. 
The minister of the ninth Nanda was S'akatála, whose wife bore 
him two sons. The elder, S'thülabhadra, was enamoured of the 
courtezan Koshi, with whom he had lived twelve years, while the 
younger son, Sriyaka, was in the king's service, whose confidence 
and love he had gained (1—10). Vararuchi a Bráhman, famous 
as poet, philosopher, and grammarian, daily attended the king's 
audience and recited one hundred and eight stanzas of his own 
making. The king, though pleased with the verses, did mot 
reward the poet, because Sakatila, a zealous Jaina, looking upon 
him as a heretic, withheld his praise ^ Vararuchi? therefore 
wormed himself into the favour of the minister's wife who 
induced her husband to applaud his composition. The king 
then daily gave the poet one hundred and eight dinárs (11 
—91). The minister once asked the kin 


8 why he gave such 
sums to Vararuchi ? Nanda replied, th 


at he did so, because the 
minister himself had applauded the poet. Upon which S'akatála 


* With 1—168 comp. Av, Niry., XVII, 32 1, See Appendices, p. 2 ff. Dovon- 
dra’s text agrees with the Ohürni and Tika of tho 
(LEUMANN.) 

* In the 4th and 5th Tarangas of the Kathi Sarit Sagara aro related some 
stories in which figure the same persons as in our narrativo, 
to each othor and the incidents differ widely from those r 
chandra, The persons mentioned in the Katha Sarit Sagara aro: Vararuchi 
and his wife Upakoshá, the last Nanda and a falso Nanda, S'akatála their 
minister and his sons who starve in a dark dungeon, whilo ho subsists 
on the scanty food permitted them, Chánakya and an obscuro antagonist of 
his, Subandhn and Chandragupta. Very littlo that may claim to be histori- 
cal, can be made ont from these two traditions if traditions they may be called, 
Only thus much can be asserted with safety, that some centuries after the 


beginning of our ora popular stories about the epoch of tho Nandas and tho 
Mauryas were current in India, 


Avagyaka Niryukti, 


but their relation 
elated by Homa- 
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Said that he admired the verses, which were not of Vararuchi's 
making, but were well known by all. He could even produce some 
girls who would recite Vararuchi's pretended composition. "The 
minister had seven daughters, namely Yaksha, Yakshadattá, 30168, 
Bhitadatta, Eniká, Veni, and Reni. The first of these could 
repeat anything which she had once heard, the second could do so 
after two hearings, and so on. These girls were placed by the 
minister behind a curtain when Vararuchi recited a new composi- 
tion of his, and then repeated the verses to the king. The latter, 
thinking himself deceived by Vararuchi, stopped his pension 
(20—29). The poct now Secretly hid a machine in the Gangá 
which, when touched, would jerk up a purse of one hundred and 
eight dinárs previously deposited there. Taking his morning bath 
in the river he used to sing à hymn in praise of Gangá, and mov- 
ing the spring by his foot would catch up the purse, pretending it to 
be the gift of the goddess. The news of this apparent miracle 
spreading fast, at last reached the king who talked about it with his 
minister. To come to the bottom of this mystery, Sakatila set a 
spy to watch Vararuchi, and thus discovered the whole trick, He 
caused the purse to be abstracted from the machine where Vara- 
ruchi had deposited it in the evening. Therefore when on the 
following morning Vararuchi tried, in the presence of the king 
and his minister, to play his trick again, he searched in vain for the 
purse. Then Sakatála exposed the trick and returned the purse to 
the utterly confounded poet (30—45). Vararuchi impatient of his 
defeat, learned from the servants of S'akatála everything that 
passed in the minister’s house. Once a servant girl told him, that 
at the impending wedding feast of Sakatila’s son, Sriyaka, the 
king would be among the guests, and that he would be presented 
with weapons, &c. Availing himself of this opportunity for his 
revenge, Vararuchi engaged some boys to recite everywhere a 
verse of his, stating that S'akatála would kill Nanda and proclaim 
Sriyaka king. Ere long this rumour came to the king's knowledge, 
who, in order to find ont the truth, had the minister's house search- 
ed. The collection of weapons being there discovered confirmed 


: a A x T > न 
the suspicion prevailing against the minister. The latter finding 


himself in disgrace and anxious to prevent: the ruin of his whole 
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family, persuaded Sityaka to kill him at the moment when he 
should prostrate himself before the king. He would at the same 
moment swallow a dose of strong poison, so that he would already 
be dead when his head should be struck off. Sriyaka consenting 
at last, everything came to pass as concerted (46—63). 

The king, shocked by the atrocity of the deed, was informed by 
Sriyake thatin punishing a traitor whose guilt was proved, he 
had but done the duty incumbent on every servant of the king. 
As a reward for this uncommon loyalty, the king offered him the 
seal of the prime minister, which he, however, declined in favour of 
his elder brother. Accordingly the same offer was made to 
Sthülabhadra, who said that he would take the matter into con- 
sideration. Ordered to make up his mind without delay, his 
reflections took an unexpected turn; for, perceiving the vanity of 
ihe world, he resolved to quit its empty pleasures, and plucking out 
his hair he acquainted the king with his resolution. The latter, 
however, suspecting the sincerity of his intention, watched Sthüla- 
bhadra from a window of his palace, as he composedly went his 


way without even turning his nose when he passed rotting corpses. 


It was beyond doubt that Sthülabhadra was no more worldly 
minded. He took dikshé under Sambhütavijaya (64—82). Sri- 
yaka having been then installed prime minister, longed to revenge 
the death of his father on Vararuchi who was now in favour with 
the court. For this end Sriyaka acted in concurrence with Kosha 
the courtezan with whom his brother had lived twelve years. She 
persuaded her sister Upakosha with whom Vararuchi was in love 
at that time, to induce him to take to drinking liquor. This being 
accomplished, the minister seized the first opportunity that offered, 
to intimate to the king that Vararuchi was a drunkard, and as the 
king doubted whether this reproach had any foundation in truth, 
he promised to corroborate this assertion by proof. Accordingly 
when on the next morning the court had assembled, Sriyaka had 
beautiful lotus flowers distributed among all present. But the 
flower given to Vararuchi was sprinkled with a strong emetic 80 


that by smelling it, he was forced to vomit the liquor he had, 


drunk the night before. His guilt becoming thus notorious, he 
slunk from the court, reviled by all. He asked the Brahmans for 
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a préyaschitta, and was ordered to drink molten lead, under the 
application of which the poor wretch of course died (83—109). 
Sthtlabhadra led a pious life under the guidance of Sambhtitavi- 
jaya. Once at the beginning of the rainy season, three monks pre- 
sented themselves before Sambhütavijaya specifying the austeri- 
ties! which they intended to perform during the four months of 
the rainy season. The first monk took upon him to stay the 
whole season before a lion’s den; the second to do so before the 
hole of a snake who killed one even by its look ;? the third would 
sit on a Persian wheel. When they had departed on their errand 
with the Superior’s permission, Sthülabhadra declared that he 
would live in the house of Kosha, the courtezan, without tres- 
passing his vows. The Superior seeing him equal to the task, per- 
mitted him to undertake it. Kosha, believing that a return of love 
was the cause of Sthülabhadra's visit, received him with great 
kindness and plied him with her charms and conversation. But 
his resolution and self-restraint was not to be conquered; on 
the contrary his piety made such an impression on her that she 
let herself be converted to the true faith. She vowed that hence- 
forth she would belong to one man only, if the king should bestow 
her on one (109—132.) At the end of the rainy season, the three 
monks returned and were received by the Superior with the 
honour due to performers of difficult austerities; but Sthila- 
bhadra was welcomed. with still more marked honour and greater 
praise. As the three monks ascribed the preference shown by 
the Superior to Sthilabhadra to his partiality for the son of a 
minister, they were anxious to prove themselves his equals. On the 
next rainy scason, therefore, the monk who had stayed before the 
lion’s den announced his intention to spend four months in Koshi’s 
house. In spite of the Superior's objections he repaired to the 
courtezan’s house and asked her permission to stay in her house. 
Koshi, who at once guessed the ambitious monk’s motive, resolved 
to give him a lesson. She easily conquered him by her charms, so 


1 Compare with this passage (down to y. 190) Rishimandalastotra, vv. 


. 167—181. Appendices, p. 30 f. 


2 Cf, Katha Sarit Sagara, Vol. I, p. 294 and note ; Yol IT, p. 464 and note. 


(TAWNEY.) 
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that he entreated her to return his love. But she replied, that 
being a courtezan, her love was to be had only for money. In 
order to procure with what to pay her, the infatuated monk went 
to Nepal, the king of which country gave a precious shawl to every 
monk on his first arrival. Having got the king’s liberal gift, the 
man returned. On the route by which he was travelling, there 
halted a gang of robbers who kept a presaging bird. Now, when 
the monk approached, the bird said: “there comes a lakh.” The 
robbers, keeping a sharp look out, were astonished to see only a 
E. They searched him, however ; but finding nothing on him, 
they set him free. Then the bird sang ont: “ there goes a lakh.” 
Upon which the leader of the robbers, anxious to learn the truth, 
recalled the monk who confessed that he had concealed in his stick 
a precious shawl which he intended as a present for a courtezan. 
Being dismissed without further interference, he hastened back 
to his beloved Koshá and presented her with the shawl. But 
she flung it ina gutter, and told the monk who deprecated her 
folly, that he was a still greater fool to allow his precious soul to 
sink in the mud of worldly passions. On which the monk repent- 
ed and commenced a new life of austerities. It was about this 
time that Sambhütavijaya died (133—169). 

lThe king gave Koshi to a charioteer, a favourite of his. As 
Koshi continually praised Sthülabhadra in his presence, he 
thought that by showing his skill, he would be able to gain her 
applause. To carry out his plan, he sat down in the garden and 
pierced a cluster of mangoes by an arrow; then hitting the end of 
the arrow by a second arrow, and that arrow by a third &e., 
he was at last able to draw the fruits towards him, and to deliver 
them to Koshi without leaving his place. Koshi, in order to 
show her skill, made a heap of mustard seed on the floor, and 
putting a needle in it, covered it by petals of flowers. She then 
danced on the heap without scattering the seeds or hurting her 
feet by the needle. Hxceedingly pleased by this performance, her 
lover promised her any reward which she would ask and he could 
give. Koshi, however, replied, that skill was nothing so very 


1 Comp, Ay. Niry. XVI, 11, 34. (LEUMANN.) 
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wonderful, since it depended merely on practise. But the deed of 
Sthülabhadra, she asserted, was of a different kind ; for he had, of 
his own will, subdued his passion and not yielded to the greatest 
temptations. The charioteer, learning who Sthülabhadra was, 
desired to serve him, and being further instructed by Koshi, 
adopted the Jaina faith. Koshi herself became a nun. About 
this time a famine of twelve years set in (170—193). 

ln Chanaka, a village of the Golla district, lived the Brahman 
Chanin, a devout Jaina, whose wife was Chanesvari. Their son, 
who got the name Chanakya, had all his teeth complete? on being 
born. The monks being informed of this marvellous circum- 
stance, foretold that the boy would become a king. But the 
father being rather of a religious turn of mind, desired to 
spare his son a lot which he considered dangerous to the well- 
being of the inner man. Accordingly to remove the omen he 
broke out the boy’s teeth. Upon which the monks foretold that 
Chánakya would govern by proxy. Chinakya, growing up and 
becoming learned in all sciences, married a poor Bráhman girl. 
Once the wife of Chánakya went to her parents on the wedding 
of her brother. There she met her sisters who, being married to 
rich men, were fine ladies, while she made but a poor appearance, 


1 Compare Appendices, p.13. These stories are taken, as Prof. Leumann 
informs me, from the Chürni and Tika on the AyaSyaka Niryukti IX, 64, 38, 
VIII, 149, 2. 

2 The samo circumstance is told of Richard III. of England. See Henry VI. 
C. V. 6. 52, 


“ Teeth hadst thou in thy head when thou wast born 
To signify thou camest to bite the world.” 


Seo also line 74 of the same scene, and Richard III. IV, 4.49. (TAWNEY.) 

० Of, the following story in the history of Rome, which lead to the enact- 
ment that one of the Consuls should always be a Plebeian: M. Fabius 
Ambustus, a Patrician, had two daughters, the elder married to Serv. Sulpi- 
cius, a Patrician, the younger to C. Licinius, a Plebeian. It happened that 
Sulpicius was Consular Tribune in the same year that Licinius was Tribuno 
of the Plebs; and as the younger Fabia was on a visit to her sister, Sulpi- 
cius, returning home from the forum with his lictors, alarmed the Plebeian's 
wife by the noise he mado in entering the house, The elder sister laughed 
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and was accordingly ridiculed by her rich relations. Groat] y 
dejected, she returned home, and being carnestly questioned by 
her husband, she told him how she had been treated because of 
her poverty (194—213). 

Chánakya, intent on making money, went to Pátaliputra; for 
he had heard that Nanda was wont to make a very liberal present 
to renowned Bráhmans. Arrived at the court he sate down on the 
first chair which was the king’s seat. As Nanda’s son, entering 
together with the king, noted Chánakya's presumption, an atten- 
dant girl offered him another chair. Chánakya, however, did not; 
rise, but put his drinking vessel on the second chair, his stick on tho 
third, his rosary on the fourth, his Brahmanical cord on the fifth, 
Impatient at his arrogance, the girl in attendance kicked him from 
his seat. Upon which Chánakya, furious with rage, vowed that he 
would dethrone Nanda and destroy his power. He then left the 
town (215—226). * 

Remembering the prophesy that ho should reign through tho 
intervention of a nominal king, he searched for a person fit to 
play that part. Wandering about he arrived at the village of 
the feeders of tho king’s peacocks (maydraposhaka). There ho 
heard that the chief's daughter, who was Pregnant with child, had 
2 strange craving for drinking the moon. Chánakya promised to 
satisfy her, on condition that the child to be born Should be 
handed over to him. The parents of the woman agreed, because 
they were afraid that if baulked in her desire she would miscarry, 
Chinakya now caused a shed to be constructed, the thatch of which 
had an opening. In the night when the moon shone through tho 
opening and was reflected in a bowl of milk placed below it, he 
led the woman into the shed, and ordered her to d rink the milk; and 
as she drank it in hor delusion, a man on the thatch of the shed 
gradually covered up the opening. Thus the woman was satisfied 
that she had drunk the moon. In due time she gave birth toa 
boy who, from the circumstance just related, was called Chandra. 
gupta. Chinakya then continued to wander about in quest of 
means for procuring money (227—941). 


at her ignorance; and tho younger Fabia, stung to tho quick, besoug 
husband to place her on a level with her proud sistor, (TawNE,) 


ht hor 
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QC 


Chandragupta when playing with the children in his native 
village used to be acknowledged by them as their king.! Chánakya 
on his first return to the village saw the boy, whom he did not 
recognize, playing his wonted part. In order to test his metal, 
he asked him for some present. The boy pointing to a herd of 
cows said, he might take them ; he need not be afraid of the cow- 
herds, as nobody would dare gainsay him, Chánakya, pleased with 
the pluck of the boy, learned from his playmates that he was 
Chandragupta. Promising him a kingdom, he carried him off (242 
— 252). With the money he lad acquired, Chinakya levied troops 
and laid siege to Pataliputra. But his army being easily vanquished 
by the more numerous enemy, he and Chandragupta were forced to 
runaway. Nanda, however, sent swift horsemen in pursuit of them. 
When one of the pursuers had nearly reached them, Chánakya, to 
save himself and Chandragupta, had recourse to a daring trick. 
Being on the bank of a lake, he assumed the posture of an ascetic, 
and ordered Chandragupta to plunge in the water. The rider 
coming up to the spot, asked Chánakya whether he had scena 
young man runniug off. Chánakya silently pointed to the water. 
Upon which the soldier began to put off his armour previous to 
plunging into the water. Chámakya instantly seized the sword 
and struck off the head of the soldier. He then put Chandragupta 
before him on the horse, and continuing their flight, he asked him 
what he had thought when he had been pointed out by him to 
the soldier. Chandragupta replied, that he had thought the 
master would know best what to do, from which answer Chánakya 
gladly inferred that, as king, Chandragupta would be an obsequious 

master to his future minister. A second horseman who was on 
^ the point of overtaking them was despatched in a similar way by 
Chinakya, who this time made a washerman run away, by saying 
that the king had a grudge against his guild, and then resuming 
the work of the washerman (253—278). During their flight 
Chandragupta became hungry, and Chánakya left him in order to 
procure food in the next village. On his way he met a priest, 
and asked him what he had had for dinner. The priest replied 


* Cf. the Boy-king in the Saga of Ardschi Bordschi and Vikraméditya’s 
Throne (Sagas from the Far East, p. 252.) (TawNEx.) 
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that he had eaten a mess of rice with thick milk. As Chinakya 
saw no other way to allay Chandragupta’s hunger without, by 
further delay, exposing him to the danger of being made prisoner, 
he ripped up the priest’s belly, and extracting the food from the 
stomach gave it to the hungry boy (279—989). 

At evening they reached a village, and going about in quest of 
food they came to the hut of a poor old -woman who had just pre- 
pared the supper for her children. One of them greedily put his 
finger right in the middle of the dish, and being burnt began to 
ery. She railed at him for being as big a fool as Chinakya. Hear- 
ing himself alluded to in such terms, Chinakya entered the house 
and asked the woman the meaning of what she had just said. The 
woman replied that the child had burned his finger, because he 
would eat from the middle of the dish instead of from the outer part 
which was cool; in a similar way Chánakya had been defeated, 
because he had not secured the surrounding country before attack- 
ing the stronghold of the enemy (290—996). Profiting by the 
advice thus unconsciously given him, Chánakya went to Himavat- 
küta and entered into an alliance with Parvataka!, the king of that 
place, promising him half of Nanda’s country, if he would aid him 
to subdue Nanda (297—300). They opened the campaign by 
reducing the outlying provinces, One town, however, was so well 
defended that they could not take it. Chánakya, therefore, secretly 
entered it disguised as a Tridandin monk. He saw there a temple 
of the Seven Mothers, and became persuaded that they were the 
tutelary goddesses of the town. When, therefore, the inhabitants, 
wearied by the long siege, asked him when the siege would be 
raised, ho answered that it would be continued as long 
Seven Mothers were in the lemple.? 


as the 
The credulous people, there- 


“In the list of the kings of Nepal, according to the Banddha Párvatiya 
VamSivali (Ind. Ant. Vol. XII, p. 412) the llth king of the 8rd dynasty, that 
of the Kirátas, is Parba, apparently our Parvata ; for, in tho reign of the 7th 
king, Jitedásii, is placed Buddha’s Visit to Nopal, and in that of the 14th, 
Sthunka, Asoka visited the conntry. 

* When king Künika was besieging Vaiśâli, tho hermit Kilavilaka assumed 
the disgnise of 8 Tridandin and entered tho city. Tho people asked him how 
long the siege would continue, He said it would continue until thoy dug up 
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fore, removed the idols from the shrine, and at the same time 
Chandragupta and Parvataka, acting on a hint from Chanakya, 
retired with their army to some distance. But after awhile, when 
the inhabitants were rejoicing over their regained liberty, they 
returned and took the town by surprise (301—310). After having 
devastated the country, the allies laid siege to Pataliputra, and at 
last forced the enemy to capitulate. Nanda, throwing himself on 
the mercy of Chánakya, was permitted to leave his kingdom, carry- 
ing with him all that he could place on one car. Accordingly he 
put his two wives and a daughter on his carriage, and loading it 
with treasures, he drove off. Meeting on the road with Chandra- 
gupta, the princess instantly fell in love with him, and on her 
father’s advice she selected him for her hushand by the rite of 
svayamvara. She got down at once and began to climb into Chandra- 
gupta’s carriage, in doing which, however, nine spokes of the wheel 
broke. Chandragupta would have turned her off, but Chanakya 
prevented him, saying that the accident was very auspicious, as it 
portended that the new dynasty would flourish during nine 
generations (311—326) 

In the palace of Nanda, whose üreasures Chandragupta and 
Chánakya divided between themselves, was a beautiful girl, whom 
the king had, since her birth, fed on poison! Parvata falling in 
love with this girl, took possession of her with Chinakya’s con- 
sent. When, at the wedding ceremony, he seized lier hand before 
the sacred fire, the poisonous sweat penetrated through his skin and 
at once took effect. Collapsing, he called out for the doctors, but 
Chinakya preventing Chandragupta from fetching them, Parvata 
was soon a dead man. Thus Chandragupta got possession of 
Nanda’s and Parvata’s kingdom. This happened one hundred 
and fifty-five years after the Nirvana of Maháylra (32 

As some of Nanda's followers continuully committed daring 
robberies, Chánakya searched for a man who should be able to 
restore order. He selected for this purpose a weaver, whose 


the stüpa of the hermit Suvrata, which he saw protected the city from cap- 
inre. Künika withdrew his army, as in the text, and then returned and took 
the city. (Sanskrit College MS. of the Kathi Kosa folio 71B.)  (TAWNEY.) 

3 See the Kathi Sarit Sügara, Vol. I. p. 149 and note. (Tawnny.) 
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resolution he had found out in observing him laying fire to such 
places in his house as were nests of bues. This man proved 
equal to his task, for he succeeded in putting to death all robbers 
(340— 346). 

Chinakya had an old grudge against the inhabitants of a village 
who had once refused him food. He now gave them an order 
which could be interpreted in two ways. When the men had 
done what they thought they were bidden to do, Chánakya could 
charge them with disobeying him, and under this pretext he had 
the village burnt down together with all its inhabitants (347— 
351). 

Chandragupta’s treasury having by this time become almost 
empty, Chinakya was anxious to fill it again. He, therefore, invited 
the rich to gamble with him. Through staking a cup filled with 
dinars against a single dinàr, he easily won great sums as he 
employed forged dice. But as even this operation took too much 
time, he hit on the following plan. He invited the richest 
merchants to a party; when all were in their cups, he sang a 
stanza in which he boasted of his luck, his influence with the king, 
&c., and there the musicians sounded a flourish. The guests, 
excited by the example he had set them, sang in their turn, 
stanzas in which each man boasted of his wealth. Chanakya 
thus learned the extent of their means, and used this knowledge 
to fill the king’s treasury (352—376). 

The Achirya Susthita lived in Chandragupta’s capital, when a 
famine, which lasted twelve years, forced him to send his Gana to 
some other country. Two young pupils of his unable to hear the 
separation from their teacher, returned after awhile, but soon 
severely suffered from the scarcity of food. Having learned the 
art of making themselves invisible by rubbing their eyes with a 
miraculous ointment, they secretly determined to procure food by 
this art. Unseen by anybody, they entered the palace, and sitting 
by the side of the king, ate from his plate. They thus daily shared 


^ + A similar story is told about a low minstrel of Cologne whose honso swarm- 
ed with bugs. He set it on fire and danced before it, singing to his fiddlo 
to this effect: “if this will not do for the bugs, 


more effectivo.” the devil may know what is 
m effective, 
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the king’s dinner. But the diminution of his food soon told upon 
the king, he grew thinner every day. At last Chánakya being 


alarmed by these symptoms, directly questioned the king. The 


latter owned that though plenty of food was always set before him, 
he did scarcely get half of it, the rest disappearing by some unseen 
cause. In order to discover it, Chanakya had the floor of the 
dining-hall strewn with a very soft powder, in which at the next 
dinner the imprints of human feet became visible. By this means 
he made sure that somebody was the constant guest of the king, 
lf in- 
visible by applying a miraculous ointment to his eyes. On the next 
day, therefore, when the king was at his dinner, Chánakya caused 
the room to be filled with a thick smoke which brought the tears to 


and he correctly guessed that the man must have made hims 


the eyes of all present. Thus the miraculous ointment being 
washed down from the eyes of the two monks, they suddenly 
were seen sitting near the king and eating from his plate. All 
were dumb-founded in spite of their resentment; but Chánakya 
afraid of offending the church, addressed the intruders as heavenly 
saints and dismissed them. Chandragupta thought himself 
degraded for having eaten food left over by somebody else. but 
Chinakya allayed his misgivings by saying that it was highly 
meritorious to feed monks. Afterwards, however, he complained 
about the two monks to the Áchárya who laid the blame on the 
laity ; for, he said, by neglecting the duty of charity, they forced 
the monks to help themselves as well as they could. His argu- 
ments induced Chánakya henceforth liberally to give alms to the 
monks (377—414). 

IAs Chandragupta patronised the heretic teachers, Chanakya 
tried to persuade him that they did not deserve his favour because 
they were given to sensual pleasures. Though the king affirmed 
that he placed implicit trust in his minister's words, still he insist- 
ed on having the charge proved. Chinakya, accordingly, invited 
all heretic teachers together to expound their doctrines in the king's 
presence. They gladly obeyed his orders, and were conducted to a 


part of the palace facing the queen's apartments, near which the 


1 Gompare Av. Niry., XX, 18-19, 2, 4 (Leeman } 
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floor was strewn witha fine dust. These men finding that the 
king had not yet arrived, stole to the seraglio and elanced through 
the windows at the women, till the king came to hear their discourse. 
After their departure, Chinakya proved by the traces of their fect, 
that they had been looking ab the women. The Jaina teachers, 
however, who were invited on the next day, remained in their 
seats from the beginning till the end of their visit, and this time, 
of course, the dust on the floor in front of the windows was found 
untouched. Chandragupta seeing this proof of the sanctity of 
the Jaina teachers, henceforth made them his spiritual guides 
(415—435). On Chánakya's order, the food of Chandragupta was 
mixed with a gradually inereased dose of poison, so that in the end 
even the strongest poison had no effect upon him. Once tho queen 
Durdharà who was big with child was dining with the king, when 
Chánakya came upon them. Observing that the poison almost 
instantly killed the queen, he ripped open her womb and extracted 
the child. Hehad been nearly too late ; for already a drop (bindu) 
of the poison had reached the boy's head, who, from this circum- 
stance, was called Bindusára. In ripe age he was placed on the 
throne by Chánakya on the decease of his father who died by 
samadhi (436—445). 

Chánakya had adopted Subandhu as his collengue, but this 
ambitious man anxious to become prime minister himself, warned 
Bindusára not to trust Chánakya, because he had ripped open 
the belly of the queen, his mother. The king, learning on inquiry, 
that this charge against Chinakya was true, began to hate him 
The fallen minister, however, feeling that his life was drawing to 
its close, and being therefore indifferent to w orldly interests, re- 
solved that after his decease his enemy should not enjoy his victory 
He laid his plan in the following way: Having pronounced strong 
spells over exquisite perfumes, he placed them, together with some 
lines written on Uhürjapatra, ina well-varnished casket; this he put 
inachest, which he carefully locked and hid in his house. Having 
done this, he distributed his riches among the poor, and retired to a 


dunghill near the town, there to starve himself to death. About this 


tame the king, who had learned the details of his mother's death, re- 


pented of his inconsiderate ingratitude towards the beuclactor of his 
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race, and went to Chánakya, imploring him to resume his office. 
But finding him firm in his purpose, the king vented his anger on 
Subandhu, who pleaded his innocence and offered to pacify 
Chánakya. He actually visited him, but while he made a show 
of paying his compliments to him, he contrived to puta faintly 
burning charcoal among the dry dung. The dunghill soon caught 
fire, and the great minister was consumed in its flames (446—469). 


CANTO THE NINTH. 


With the king's consent Subandhu took possession of Chánakya's 
house. Searching it for hidden treasures, he came on the chest and 
forced its locks; it yielded the casket. When he had burst it 
open, a delicious smell spread about, which he eagerly inhaled. 
At last he found the bhirjapatra, which he supposed to contain 
the inventory of the looked-for treasures. But he was greatly 
alarmed by the perusal of the lines written on it; for they briefly 
stated that whoever, not leading the life of an ascetic, should smell 
the perfume must die by it. Subandhu tried the effect of the 
perfume on somebody else, and as that man died, though he was 
plied with all sorts of antidotes, he saw no other way of escaping a 
similar lot, but to turn monk. But as he conformed to monastic 
life in appearance only, he became the object of contempt wher- 
ever he went (1—13). 

On Bindusára's decease, his son Aśoka-śrî ascended the throne. 
He sent his son and presumptive heir, Kunála, to Ujjayini, there 
io be brought up. When íhe prince was eight years old, the 
king wrote (in Prákrit) to the tutors that Kunála should begin 
his studies (उधोयड). One of Agoka’s wives who wanted to secure 
the succession to her own son being then present, took up the 
letter to read it, and secretly putting a dot over the च्य changed 
व्यधोयज into «prs, ४. e., “ he must be blinded.”! ‘Without re-read- 
ing the letter, the king sealed and despatched it. The clerk in 
Ujjayini was so shocked by the contents of the letter, that he was 
unable to read it aloud to the prince. Kunila, therefore, seized 
the letter and read the cruel sentence of his father. Considering 


1 See Indian Antiquary for 1881, Vol. X, p. 190. (TAwNEY.) 
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that as yet no Maurya prince had disobeyed the chief of the house, 
and unwilling to set à bad example, he stoutly put out his eyesight 
with an hot iron. Great was the king's grief when these news 
reached him. For he dearly loved Kunála, and he had intended 
him for his successor. But now he had to give up what hopes 
and plans he had formed; for Kunála's blindness definitely dis- 
abled him from reigning. The king gave him a rich village on the 
revenue of which he might comfortably live, and placed the son 
of the rival queen in the residency of Ujjayini (14—34). 

In the course of time S’arachchhri, the wife of Kunála bore him 
a son for whom he decided to secure the succession. Disguised as 
a minstrel he went to Pataliputra and won the hearts of the people 
by his fine voice. At last the king heard of the famous blind 
minstrel, and ordered him to perform in his presence. Kunila, 
exhibiting his art, sung a lay to that effect that Asoka's blind 
son claimed his penny (rékini). On the king's question who he 
was, he made himself known. The king pushiug aside the curtain 
behind which he had been concealed, now recognised and tenderly 
embraced his son. He promised to grant him whatever he should 
ask.  Kunála merely repeated that he claimed his “penny.” 
Being then informed by the ministers that princes denoted the 
kingdom by “penny,” Asoka sadly objected that being blind 
Kuuála never could ascend the throne. Thereupon the latter 
said, he claimed the kingdom not for himself, but for his son. 
* When" cried the king “has a son been born to you?” “Just 
now” (samprati) was the answer. Samprati, accordingly, was 
named Kunálws son, and, though a baby in arms, he was anointed 
Asoka’s successor, after whose demise he ascended the throne 
and became a powerful monarch. Samprati was a staunch Jaina 
(35—54). 

LÀ dreadful dearth prevailing about this time forced the monks 
to emigrate as far as the seaside, During these unsettled times 
they neglected their regular studies, so that the sacred lore was on 
the point of falling into oblivion. The Sangha therefore reassem- 


à Compare Ay, Niry., XVII, 11, 86 f. There is this difference that only two 
and not four adhyayanas, viz, the Lhdrvand and vimotti are 


mentioned. 
(Leumann,) 
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bling in Pátaliputra when the famine was over, collected the 
fragments of the canon which the monks happened to recollect, 
and in this way brought together eleven angas. In order to 
recover the Drishtiváda, the Sangha sent two monks to Bhadra- 
báhu in Nepal commanding him to join the Council. Bhadrabáhu, 
however, declined to come, as he had undertaken the mahdpréna 
vow which it would take twelve years to carry out; but after 
that period he would in a short time teach the whole of the Drishti- 
vida. Upon receiving this answer, the Sangha again despatched 
two monks who should ask Bhadrabáhu what penalty he incurred 
who disobeyed the Sangha. If he should answer: * excommunica- 
tion,” then they should reply that such was to be his punishment. 
Everything coming about as foreseen, Bhadrabáhu requested, that 
out of consideration for his vow, the Sangha should send him some 
clever monks to whom he would daily deliver seven lessons at 
suitable times. Accordingly five hundred monks, with Sthüla- 
bhadra as their leader, were sent to Bhadrabáhu. But all of them, 
except Sthülabhadra, becoming tired by ihe slowness of their 
progress, soon felloff; Sthülabhadra alone stayed out the whole 
term of his master's vow. At the end of it he had learned the 
first ten Pürvas (55—76). 

The seven sisters! of Sthülabhadra, paying their reverence to 
Bhadrabáhu after his arrival in Pátaliputra, asked him where 
their brother stayed, and were directed to some temple. On their 
approach Sthülabhadra transformed himself into a lion, in order 
to gratify his sisters with the sight of a miracle. Of course the 
frightened girls ran back to the guru to tell him that their brother 
had been devoured by alion. Bhadrabáhu, however, assured them 
that their brother was alive, and so they found him on their 
return to the temple. The eldest of the sisters then proceeded 
to give him the following account of their adventures (77—83).. 

Sriyaka who had entered the order together with his sisters 
was too weak to keep the prescribed fasts. She had, therefore, 
tried to accustom him to them by making him promise to protract 
his fast from one term to another and again to another; but his 


1 See above, p. 51, 
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strength at last gave way and he died. She had reproached 
herself with having caused his death, and though the Sangha had 
declared her free from all guilt, she would not be satisfied with- 
out an absolving sentence from a Jina. The Sangha, therefore, by 
joining in a common penance, induced a S'ásanadevatà to carry her 
io Simandharasvámin. This Jina had not only confirmed her 
innocence, but had also taught her four sacred texts: the Bhávaná 
Vimukti, Ratikalpa, and Vichitracharyà. On her return to the 
Sangha, who had remained in the same posture (rdyotsarga) for 
the whole time, she communicated these texts to the community. 
The first two texts were added to the Ácháránga Sütra, the remain- 
ing two to the Dasavaikálika Sfitra! (84—100). 

When his sisters had left Sthülabhadra, he went to Bhadrabáhu 
for his daily lesson. But the latter refused to teach him any more, 
as he had become unworthy of it. Sthtlabhadra replied that he 
remembered no Sin since his ordination, but on being reminded 
by him of what he had done, he fell at his feet and implored his 
forgiveness. Bhadrabihn, however, would not take up his instruc- 
tion. Even the whole Sangha could only with great difficulty 
overcome his reluctance. He at last consented to teach Sthíüla- 
bhadva the rest of the Pürvas on the condition only that they 
(viz., the four last Pürvas) should not be handed down by him to 
anybody else. On Bhadrabáhu's death, 170 years after the Nirvana, 
Sthilabhadra became the head of the church (101—103). 


CANTO THE TENTH. 

Sthülabhadra once visiting Srávasti preached there in a subur- 
ban park. In the crowd of faithful hearers he missed his old 
friend Dhanadeva, and to inquire after him he went to his house. 
Dhanefyari, his friend's wife, received him with deep respect, and 
told him that her husband had lost all he possessed, and was now 
travelling about as a trader.  Sthülabhadra knowing by his 
superior knowledge that an immense treasure was hidden below 
pillar of the house, stretched out his hand in that direction, saying 
Lo, such is this house, such your husband's trade, and such is this”! 


* See Appondix, p. 36. 
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Repeating these words again and again he left the house and went 
E elsewhere (1— 23). 
On his return Dhanadeva rejoiced to hear of Sthilabhadra’s 
visit, all details of which greatly interested him. When the ; 


strange words and gestnres of his holy friend were related to 


him, he guessed at once their true meaning, and dug up the pillar 
so significantly pointed at by his friend. Of course he found 
there such a treasure that he became one of the richest men. In 
order to thank his benefactor, he went to Pátaliputra, and was 


converted by him to the Jaina faith (24—35). 

Sthülabhadra had two disciples, Mahigiri and Suhastin. Be- 
cause they were brought up by the Yaksharyi,l the word drya was 
prefixed to their names. They were taught by Sthülabhadra the 


Temat SR Lc M ee 


‘ ten Pürvas—for the last four Pürvas he was forbidden to teach. 
After their teacher's decease they succeeded to his place (36—40). q 
Canto THE ELEVENTH. 


After some time Mahágiri made over his disciples to Suhastin 
and lived as a Jinakalpika, though the Jinakalpa had by that time 


fallen into disuse. Preaching everywhere the Law he came to ' 
Pataliputra (1—5). j 
?The merchant Vasubhüti, who had been converted by Suhastin, 
did his utmost to bring over his kinsmen to his new faith; but 
they would not be converted without the concurrence of an Achirya. 1 
Suhastin, therefore, yielding to the entreaties ol Vasubhüti, came 1 
to the house of the latter, and began to expound the Law. Just if 
then Mahágiri, chancing to enter the same house, Suhastin, with i 
ahig 
ih 1 Evidently Sthülabhadra's oldest sister is intended. नि s t 
2 Tho eleventh Canto contains seven stories I, vy. 1—22 ; II, vv. 23—38 and / 
55—82 ; III, vv. 39—51 ; IV, vv. 83—102; V, vv. 103—123 ; VI, vv. 124—126; : 
a ea 128—177 An eighth legend about Suhastin and Mahágiri has been 
, vv. 12 n 


anto vv. 14—54. Stories I, VI, VII, belong to the 
however, not mentioned in the Avasyaka 
as its authority for it the Uttarachiliya. 


inserted in tbe ninth C 
Avagyaka Literature; VII, is, 
bub the Chürni names 


SEU d story is incorporated in the Jaina version of the Simhasana 1 
T m Sa. ; pre | 
r A (cf. Indische Siudien XV, 290 f.). Stories JI—V are related in 
OE belonging to the Brihat Kalpa Sütra and the Nisitha 

Joug 


árni and Bhishya a 
the Chürni anc a im the eighth story. (Levaans ) 
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marked deference, rose and greeted him to the utter astonishment 
of Vasubhüti who could not imagine that anybody did rank above 
Suhastin. The latter, however, declared Mahágiri to be the holiest 
of men because of his austerities; for he did only eat the offal of 
food, and if he could not get that, he would not break his fast. 
After this interruption Suhastin accomplished the conversion of 
Vasubhiti, and returned to his place (6—15). 

On Vasubhiti’s suggestion his kinsmen always kept some 
remnants of their meals in store for Mahágiri, in case he should 
beg at their doors. The saint, however, by dint of his superior 
knowledge perceived at once that the alms offered him were 
unacceptable, because they were especially reserved for him. He, 
therefore, severely rebuked Suhastin for having caused this 


nuisance, but at last he forgave him on his promise never to give * 


him any more annoyance (16—22). 

During a visit of Suhastin in Ujjayini! a procession of Jivanta- 
Svámin's image took place. Suhastin and Mahágiri, having come 
to that town, followed the sacred car together with the whole com- 
munity. When the procession passed the palace, Samprati in- 
tently rogarded Suhastin, whose very prepossessing appearanco 
struck him as having been familiar to him in some far off period. 
But while he racked his memory, he suddenly swooned. With 
his returning breath came the remembrance of his meoting with 
Suhastin in his preceding life. Eagerly hastening to, and pros- 
trating himself before him, he professed his faith. On his question 
whether Suhastin also did recognise him, the latter answered in 
the affirmative and proceeded to relate their former meeting (23— 
38). Once? he said, he and Mahágiri were staying in Kausámbi. 
Although there was then a dearth, the laity continued to provide 
the monks with food. When on some day they returned from 
DRE EU e n ef n 

f à b ; by saying that they could do 
nothing without the consent of their superior. The vagabond, 
therefore, went up to Suhastin who, foreseeing that this man in 


1 Compare Rishimandalastotra, v. 184, Appendices, p. 32. 
2 Compare Rishimandalastotra, v. 186, Appendices, p. 32, 
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future times, would become a patron of the church, offered him 
food on condition that he should first take the vows. Complying 
with this demand, the beggar received plenty of food; but he 
gorged himself with it to such a degree that he was suffocated. 
He died in the following night, and was born again as Kunála's 
son, the present king Samprati (39— 54). 

The king looking up to Suhastin as his greatest benefactor, 
was converted by him to the true faith, and henceforth strictly 
performed all duties enjoined to the laity. He further showed 
his zeal by causing Jina temples to be erected over the whole of 
Jambtidvipa (55—65). 

During Suhastin’s stay in Ujjayini, and under his direction, 
splendid religious festivals and processions in honour of the Arhat 
were celebrated, and great was the devotion manifested by the 
king and his subjects on this occasion. The example and ad- 
vice of Samprati induced his vassals to embrace and patronise 
his ereed, so that not only in his kingdom but also in the adjacent 
countries the monks could practise their religion (66—83). 

In order to extend the sphere of their activity to uncivilized 
countries, Samprati sent there messengers disguised as Jaina 
monks. They described to the people the kind of food and other 
requisites which monks may accept as alms, enjoining them to 
give such things instead of the usual tax to the revenue collectors 
who would visit them from time to time. Of course these 
revenue collectors were to be Jaina monks. Having thus prepared 
the way for them, he induced the Superior to send monks to those 


countries, for they would find it in no way impossible to live there. 
missionaries were sent to the Andhras and Dramilas, 


Accordingly 
a Thus the uncivilized 


who found everything as the king had told. 3 
nations were brought under the influence of Jainism (89—102). 
Remembering that in his preceding life he had been a starving 
gave order that at the gates of the town the 
ith food and drink. The remnants of 
the food which the cooks used to eat themselves, he caused to be 
reserved for the monks, and compensated the cooks with money. 
Such was the religious zeal of the king, that he ordered the 
merchants to give the monks gratis all things they should ask for, 


beggar, Samprati 
needy should be supplied w 
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and to draw on the royal treasury for the value of the goods. Tt 
may be imagined that the merchants did not hesitate to obey the 
liberal king’s order (103—112) S 

Although the alms with which the monks were thus supplied 
are expressly forbidden by the rules of the church, Subastin 
afraid to offend the zealous king, dared not make any opposition 
Mahágiri, therefore, severely blamed Suhastin, and resolved de- 
finitely to separate from him. For, as he said, there was an old 
prophecy that after Sthülabhadra the conduct o the Jainas would 
deteriorate. Accordingly after saluting the image of Jivanta- 
svimin he left Avanti and went to the Tirtha Gajendrapada, i. e., 
the footprints of the elephant on which Indra rode to attend the 
sermon of the last Arhat when he converted Dagarnabhadra. There, 
starving himself to death, he reached svarga. Samprati dying at 
the end of his reign, during which he continued a patron of the 
Jainas, became a god and at last he will reach Siddhi (113—127). 

Suhastin, returning after an absence of some time to Ujjayini 
in order to pay homage to Jivantasvamin, sent two of his pupils 
into the town to procure lodgings. A merchant's wife, Bhai, 
offered them a spacious stable of which Suhastin gladly took 
possession. While in the evening he repeated the Nalinigulma 
Adhyayana to the monks assembled in the stable, Avantisu- 
kumála, Bhadrá's son, amused himself with his wives on the top 
of the house. Listening to Suhastin’s description of the Nalini- 
gulma, he suddenly remembered having in a former existence 
lived as a god in that realm. He went down to Suhastin and 
asked him for dikshá, in order that on his death he might return to 
that delightful place. Suhastin refused to comply with his wish 
on account of the young man’s delicate health; but as the latter 
persevered, he ordered him first to obtain the consent of his rela- 
tions, which, however, was withheld from him. Avantisukumila, 
therefore, of his own will, plucking out his hair and assuming the 
appearance of an ascetic, presented himself before Suhastin who 
in order to prevent such irregularities, consented to ordain him 
in due form (128—148). 


* Compare Rishimandulastotra, vv. 186, 187, Appendix, p. 32, 
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As Avantisukumála's constitution rendered him unable long to 
um the hard life of an ascetic, he at once asked and got 
permission to end his earthly career by self-starvation. He, 
therefore, went to a Kanthárika grove in a burial-ground, his 
delicate feet bleeding as he walked on, and there laid down in 
religious contemplation. Meanwhile a female jackal with her 
young ones licked the bloody footprints, and following them came 
up to Avantisukumila. The hungry beast now began to gnaw 
the feet, to cat the legs, to feed on the enirails of the young 
monk who, out of compassion with all living beings, did not chase 
away his tormentors. Dying at last, his soul was transferred to 
the Nalinigulma while the gods celebrated a festival over his 
corpse (149—162). 

The wives of Avantisukumila, learning from Suhastin the death 
of their husband, communicated the sad news to Bhadra, who, be- 
wailing the lot of her son, went to the burying place. Having 
burnt her son's corpse on the bank of the Siprá, she and her 
daughters-iu-law took the vows with the exception of one who 
was big with child. The son, to whom the last-mentioned widow 
gave birth, built a magnificent shrine on the spot where his father 
so manfully had faced death. This temple still exists famous in 
the world as the temple of Mahákála. 

In the course of time Suhastin left this world starving himself 
to death and entered heaven (163—178). 


E Canto THE TWELFTH. 

After Suhastin, Vajrasvámin became the head of the church. 
In Tumbavana, a village in the Avanti district, there lived about 
that time a pious layman, Dhanagiri, who had made up his mind 
to become a monk. Whenever, therefore, his parents would 
marry him to some girl, he informed her family of his intention. 
In spite of this discouragement, the merchant Dhanapáls's daughter, 
Sunandá, whose brother Arya Samita had been ordained by 
Simhagiri, insisted upon becoming the wife of Dhanagiri. Soon 


2 The story of Vajra is epitomised in the AvaSyaka Niryukti, VIII, 40 jf. 
The verses have been inserted in the Rishimandalastotra, see Appendices, p. 


33 ff. vv. 190—204. 
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after the marriage, she became big with child, the soul of which was 
that of a Vaiframana Sámánika god who, on the Ashtapada hill, 
had listened to Gautamasvimin’s delivering the Pundarikidhya- 
yana. Upon this, Dhanagiri, true to his purpose, left his wife and 
was ordained by Simhagiri (1—20). 

Sunandá in due time gave birth to a boy who was endowed with 
preternatural gifts. A short time after his having come into the 
world, he overheard the conversation of the ladies who attended 
his lying-in mother, and learned from it that his father had be- 
come a monk. Though still a baby he desired to share his father's 
lot. He, therefore, did his utmost to tire out his mother’s patience 
by continually crying, notwithstanding all sorts of artifices were 
employed to amuse him (21—30). 

Six months after the boy’s birth, Simhagiri came to that 
place together with his disciples Dhanagiri and Aryagamita. 
Just when the two disciples asked Simhagiri's permission to visit 
their relations, he happened to observe a good omen. Accordingly 
he enjoined them to accept whatever should be offered them. As 
soon as the two monks arrived at Sunanda’s house, her relations, 
who were thoroughly tired of the troublesome boy, advised 
her to get rid of her burden by leaving him to the care of his 
father. Dhanagiri gladly carried off his son, after he had been 
legally made over to him before witnesses (31—44). 

The boy, ceasing at once to cry, was brought by the two monks 
to Simhagiri. But he was so preternaturally heavy that his 
father's arms were quite stiff from carrying him, and Simhagiri, 
too, who afterwards took him up, was scarcely able to hold him. 
He thought that he had a thunderbolt in his hands, for with 
reason the boy got the name of Vajra, ४. e., thunderbolt. The nuns 
gave him in charge of the women in their lodging, under whoso 
care he grew up an exemplary boy and became the favourite of all 
who knew him. When Sunandá saw him so different from what 
he had been, she reclaimed him as her own. But the women to 
whom the Vajra had been entrusted, would not give up their 
charge; they allowed, however, the mother to see and nurse her 
boy in their own houses (45—68). 


In the Achalapura district between the rivers Kanyá and Pürná 
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there lived some Bráhmanical ascetics of the Tápasa sect. One 
of them, anointing his feet with a magical unguent which enabled 
him to walk on the water as if it were dry land, used to visit the 
town to the wonder and astonishment of the inhabitants. On the 
strength of this miracle, the real cause of which he concealed, he 
maintained the superiority of his religion and abused Jainism. 
Arya S'amita, therefore, who discerned the nature of his deceit, was 
anxious to show him up as an impostor and to vindicate the true 
faith. On his advice a rich Sravaka invited the Tápasa to a 
Splendid dinner, and in apparent devotion, begged to wash his feet. 
He rubbed the feet so thoroughly that no atom of the magical 
ointment was left on them. Accordingly, when after the dinner 
the Tápasa, trusting that not all the ointment was gone, attempted 
to cross the river as usual, he at once sunk down in the water, 
hooted and laughed at by the crowd on the shore. Arya Samita 
then bade the banks of the river meet, and thus stepped on the 
opposite shore. This miracle made such an impression on the 
Tapasas that they changed religion and became Jaina monks. 
They are mentioned in the scriptures under the name of Brahma- 
dvipikas, because they lived in Brahmadvipa (69—99). 

During a visit of Dhanagiri to his native place, Sunandá reclaim- 
ed her boy who was then three years old. But the father was 
nob willing to surrender Vajra to her, as she had of her own will 
given up all rights in her child. The king, to whom the case at 
last was referred, declared that the boy should belong to the 
party whose call he would obey. The monks being placed on the 
right hand of the king, and Sunandá on the left, it was decided 
that the mother should first try her chance. In vain she tried to 
allure the boy with playthings, promised him everything, implored 
him to come to her: Vajra did not stir from his place. But when, 
in his turn, Dhanagiri told him to take up the broom, if he had once 
wished to become a monk, Vajra at once obeyed, and getting on his 
father’s knees never so much as took off his eyes from the broom. 
Sunandá was deeply distressed by the ruin of her hopes and by the 
prospect of her loneliness ; for her brother and her husband were al- 
ready monks, and her son would become one in time. She, therefore, 
resolved to retire from the world, and entered the order. Vajra was 

10 
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brought up by the nuns, from whom! he, without effort, acquired 
the knowledge of the Angas ; but in his eighth year he was trans- 
ferred to the care of the monks (100—138). 

During a journey to Avanti, on which Vajra accompanied his 
guru, & heavy shower of rain drove them to the shelter of a 
Yaksha shrine. Some Jrimbhaka gods, friends of Vajra in a 
former life, thought his present situation an opportunity for put- 
ting his character to the test. Producing by magic an encampment 
in which all sorts of goods were laid out, they assumed the form 
of merchants and invited the Acharya to get his alms from them. 
The latter, however, sent Vajra who presently returned, because 
nearly imperceptible drops of rain were still falling. The gods 
then caused the rain entirely to cease, upon which Vajra again 
sallied out to collect alms. But from the nature of things offered 
and the demeanour of the donors, he inferred the latter to be gods 
from whom he, as a Jaina monk, was not allowed to accept alms. 
Being pleased with the correctness of his conduct, the gods made 
themselves known to him and gave him the Vaikriya spell. On 
another occasion the gods disguised as merchants offered him pots 
filled with ght. But Vajraagain found out who the donors were 
and refused the alms. This time he was rewarded by the Ákása- 
gimini spell? (139—160). 

Vajra’s memory was such that he soon had mastered the whole 
canon; still he hid his knowledge from his superiors, and behaved 
so that he was considered rather a lazy scholar. Once when the 
monks had gone out and had left him to mind their lodging, he 
arranged the cushions of the monks ina circle round him, and 
sitting down in the centre, recited some parts of the scriptures as 
if he was teaching. Meanwhile the guru returned and overheard 
Vajra. He at once became aware that he had been thoroughly 
mistaken about the boy, who was indeed master of almost the whole 
sacred lore. In order not to surprise Vajra, he went back some 


* The text has पढदा यै”, I think we should rend WTS. 
2 The possession of magic spells appears to be attributed to Vajra in the 


legends, because the sign of the Vajra is made much use of by tho professors 
of the occult art, 
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distance and made a noise to apprise Vajra of his coming. When 
he entered, everything was in its proper place, and Vajra came 
forward to wash his superior's feet (160—178). 

The guru now resolved to place Vajra in the position amongst 
his fellow disciples which he deserved. He therefore went on a 
journey for some days, appointing Vajra as his substitute. The 
monks dared not protest, and installed Vajra as their teacher. 
To their utter astonishment he delivered the different texts with 
great readiness, and performed his duty so well that the monks 
profited more by a few of his lessons than by a long course of study. 
They not only admitted as much to the Acharya on his return, but 
also begged him to give them Vajra for their teacher. The guru, 
however, objected because Vajra had acquired his knowledge piece- 
meal. He, therefore, taught him the sacred scriptures in their re- 
gular order and imparted him all the knowledge he possessed 
(179—207). 

Simhagiri who went to Dagapura, remembering that Bhadra- 
gupta in Ujjayini was master of the ten Pürvas, sent Vajra to him 
that he might complete his knowledge of the sacred books. In 
the night after his arrival in Ujjayini, which Vajra passed outside 
the town, Bhadrágupta dreamed that his bow] filled with milk was 
emptied by a stranger. He, therefore, told his disciples, who in 
vain tried to interpret his dream, that somebody would arrive who 
would learn from him the sacred lore. Soon afterwards Vajra ar- 
rived, and was most cordially received by Bhadrágupta, who readi- 
ly imparted to him the knowledge of the ten Pürvas. The object 
of Vajra’s mission haying been accomplished in a short time he 
returned to Dagapura and joined his guru. The latter permitted 
him to teach the Pürvas, which event the gods celebrated by 
showering down a rain of flowers. Simhagiri, after having made 
over to Vajra his gama, put an end to his earthly career by 
self-starvation. Vajrasvàmin then travelling about in company 
with five hundred monks preached the Law; wherever he went, 
he was admired and praised by all (208—241). 

Rukmini, the daughter of the merchant Dhana in Pátaliputra, 
heard tho nuns, who were lodged in the stable of her parents’ 
house, continually singing the praises of Vajra. By this she was 
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so impressed in his favour that she vowed to marry none but him. 
If she could not get him for her husband, she said, she would enter 
the order to share his lot (242—250). 

About that time Vajra accompanied by many monks went to 
Pátaliputra. The king of that town hastened to meet him, but 
he could not make him outin the crowd of his followers, for all 
of them appeared to him to be beings of a higher order. When 
Vajra was pointed out to him, he humbly bowed to him and 
attentively listened to his sermon. Returning to the seraglio, he 
related to the queens his meeting with the saint, and easily 
induced them to pay a visit to Vajra (251—272). 

Rukmini, who had heard of Vajra’s arrival, implored her father 
Dhana now to give her in marriage to Vajra. Dhana, there- 
fore, had her splendidly decked out and took enormous treasures 
with him in order to make Vajra accept his offer (272—980). 

On the preceding day Vajra had been preaching, and the people 
were so much impressed by his many accomplishments that they 
wondered what would be the effect, if Vajra’s outward appearance 
were in harmony with his mental perfection. The saint who had 
reduced his natural splendour in order not to cause any disturbance, 
was aware of the thoughts of the people; assuming therefore his 
true form, he appeared seated on a beautiful lotus; but after hav- 
ing produced a great sensation, he prudently resumed a more 
humble appearance. Thus the king and all the people came to 
know of Vajra’s magical powers (280—291). 

Dhana then addressed Vajra and offered him his daughter, 
the same time promising him great riches as Rukmini’s dowry. 
Vajra, however, smilingly declined the offer, but he advised the 
noble girl to become a nun. Rukmini of course did as she w 
bidden, and many besides her 
of truth (292—306). 

Vajra, who possessed the Padánusriti Vidy. 
birth, extracted from the Mahaparijiia Adhyayan 
Sütra the AkAgagAmini Vidyas 


at 


as 
were awakened to the knowledge 


â since his very 
a of the Áchárán ga 
which enabled him to go through 


8 Above XII, 160, we aro told that the gods gave to Vajra the Akié 
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the air wherever he listed ; but he resolved to keep the knowledge 
of it to himself (307—310). 4 

Once when Vajra travelled in Northern India a dreadful famine 
caused incredible distress; the people were starving, the country 
swarmed with famished vagabonds, and the monks could scarcely 
obtain any alms. As the Sangha implored Vajra to save the 
faithful, he produced by magic a very large carpet on which he 
bade all monks stand. The carpet flew up in the air with the 
Sangha assembled on it.! At that moment Datta, a layman, who 
had been Vajra’s host, cried to be taken with the rest, tearing 
out his hair, so that he might be regarded as a monk. Vajra, out 
of consideration for the man’s religious zeal, made him ascend the 
magical carpet, which then pursued its journey, while the gods 
and genii of the upper regions hastened to worship the saint, 
At last the carpet landed the travellers in the town Puri (311— 
334). 

The king of that town was a Buddhist, and so were part of the 
inhabitants, while the majority of them were Jainas. As the 
two rival sects were continually competing with each other, the 
Jainas, being richer than their rivals, bought up all flowers so 
that the Buddhist could get none to offer in their temples. But 
the Buddhists induced the king to issue a strict order that no 
flowers should be sold to the Jainas. In this calamity the latter 
entreated Vajra to help them; for the Paryushanáparvan was 
drawing near, when the laity used to worship the images of the 
Arhats with flowers (335—350). 

Promising his aid, Vajra went through the air to the town of 
Mahegvara, and entering the park of Hutásana he met the 
gardener Tadit who was & friend of his. Feeling greatly honour- 
ed by Vajra’s visit, the gardener inquired with what he could 


serve him, and being told that flowers were wanted, he promised 


But I make no doubt that the 
For payênusêri may be padànn- 
Vajra remembered every 


not explicitly told what the Padánusriti is. 
word is a wrong translation from Prákrit. 
sârîn or padánusmárin (cf. jáisara = jütismara). 
word that he had heard of XII, 161. 

! A flying carpet is found in Syrisch 
the translation. (TAWNEY.) 
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| twenty lakhs of flowers. Vajra ordered him to have them ready 
: against his return, and then flew through the air to the Himalaya, 
। and thence to the Padmahrada, the residence of Sridevi. There 
he met the goddess who held in her hand a lotus to worship the 
gods with, but she gladly gave it to Vajra when he asked for it 
(961—374). 

Returning to Hutáfana's park he produced by magic a divine 
; car, in which he placed the lotus given by Sri, and round it 
the twenty lakhs of fiowers brought together by his friend Tadit. 
Accompanied by the Jrimbhaka gods in their cars, whom he had 


::2::7:: 7-5: 


called up to attend him on his journey through the air, he tra- 


OM 


velled towards Puri. When he and his train were just above the 
town, the Buddhists believed that the gods descended from heaven 
to worship the Budhha images. But great was their disappoint- 
ment when the celestial train landed in a Jaina temple. Never 
has the Parshunáparvan been celebrated with such splendour as 
then at Puri, The miracles just related induced the king and 
4 ; his subjects to embrace the Jaina faith (275—388) 


Canto THE THIRTEENTH. 


ln Dagapura, the capital of king Audráyana, lived a Brahman 
Somadeva with his wife Rudrasomá who professed the Jaina 
religion. They had two good sons, Aryarakshita and Phalgu- 
rakshita, whom their father taught everything he could teach. 
To continue his studies Aryarakshita went to Pátaliputra, where 
he acquired a thorough knowledge of the fourteen sciences. When 
he returned to Dagapura, the king put him on an elephant and 
thus brought him into the town. All his relations were very 
ud of him and loaded him with presents (1—14). He had, 
er, nob yet seen his mother, whom be believed to be in a 
of joy at the success and honour which he had won 
igh his learning. Attired in his best clothes, with brilliant 
id out on his body, he paid his mother a visit; but 
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had been an ordinary visitor, and not her darling son who had 
returned as a famous scholar. For, she said, all his learning 
would not save his soul. Why should she rejoice? If he wonld 
please her, he should study the Drishtiváda. But he must first 
become a Jaina, because only the Sramanas knew the Drish- 
tivada. Aryaraksbita, whom the very name Drishtiváda struck 


“as something good, asked where he could find a teacher of 


it. His mother replied that in their sugar plantation stayed one, 
called Tosaliputra, who would teach him the Drishtivida. To him 
he promised to go the first thing in the morning, and during the 
whole night he could think of nothing but the Drishtiváda (15— 
40). 

At dawn Áryarakshita set out on his journey, and met a friend 
of his father who had come to present him wlth nine stalks of 
sugarcane and part of a tenth. The man was greatly rejoiced 
when he recognised Aryarakshita, and offered his present. But 
the scholar sent him on to his mother s, and bade him to deliver 
the present to her and to tell her what had happened. His 
mother thought, when she heard of her son's meeting, that this 
augured well, and she guessed from the number of the sugarcanes 
that her son would learn nine Pürvas and part of the tenth 
Similar were Aryarakshita’s forebodings while he pursned his 
walk (40—54). 

Arrived at ths munis residence, Áryarakshita waited till a 
Srávaka, called Daddhara, came and entered before him Un- 
acquainted with the forms which the Srávakas observed in coming to 
their gurus, he watched the man as he thrice made the Naishedhiki, 
uttered the Airyápathikà, and bowing to the Acháryas and 
Sádhus sat down, and imitated him in everything. But, as he 
omitted to greet Daddhara also, the Achárya became at once 
aware that he had to deal with a proselyte. Learning on enquiry 
that he was the renowned Aryarakshita, and that he was desirous 
of learning the Drishtiváda, the Achirya promised to be his 
teacher on condition that he should enter the order. Áryarakshita 
was willing to do so at once, but he induced the monks to remove 
their residence; for he was afraid that the king and the people 
would importune him to leave the order. This was the first case 
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that the Jainas were guilty of seducing disciples of other sects. 
Aryarakshita became a pious monk, and he readily acquired all 
knowledge that his Acharya possessed (55—85). But when he 


was told that Vajra in Puri knew more of the Drishtivida than ° 


his teacher, he resolved to join Vajra. On his journey he met, 
in Ujjayini, Vajra’s old teacher Bhadragupta, who gave him a 
most cordial reception, and even put himself under his spiritual 
guidance during the penances which were to end his earthly 
career, Bhadrigupta moreover advised him never to stay to- 
gether with Vajra under the same roof; for if he did, he would 
of a certainty soon follow Vajra in death (85— 93). 

When his presence in Puri was no longer required after Bhadra- 
gupta’s decease, he went on to Puri, where he put up for the night 
outside the town. In the very same night Vajra had a dream, 
that his alms bowl filled with milk was nearly emptied by a 
stranger, only a small rest of milk being left. From this dream 
he foretold the monks that some one already much advanced in 
the Pürvas would become his disciple, to whom he would deliver 
his knowledge of the Pürvas except a small part of it. In the 

t morning Aryarakshita waited on Vajra, who knew his name when 
he heard that he was Tosaliputra’s disciple. He objected, how- 
ever, to his staying separate from him because a teacher should 
instruct only such pupils who live with him. But when Arya- 
rakshita told him that he had acted on Bhadragupta’s advice, he 
consented to teach him. Then Aryavakshita began his studies 
and in a short time had mastered nine Pürvas. It was when he 
learned the yamakas of the tenth Pürva, that the course of his 
studies was interrupted (94—109). For about this time a letter 
rom Aryarakshita’s parents arrived which entreated him to 
Still he remained with his teacher, because he desired to 
te his studies first. The fond parents then sent their 
r son Phalgurakshita who urged their request with no 
s at first. When he said that their relations waited 
| take dikshá, Aryarakshita bade his brother to 

of his assertion by becoming a monk himself, 
he still insisted upon his brothers 
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rakshita, in spite of Vajra's admonition to complete his studies, 
could not overcome his longing to obey his parents. Vajra at 
last permitted him to go, because his intuition told him that he 
should soon die, and with him the knowledge of the complete 
tenth Pürva. So Áryarakshita returned to Daéapura where he 
converted the king and induced his parents and many of his 
relations to enter the order (110—141). 

Once when Vajra wandered about in the Decean, he had an 
attack of dysentery. To cure it he sent a monk to get some 
dried ginger, which he put behind his ear that he might eat it 
after dinner; but he forgot it completely, till it fell on the ground 
when he prepared forrest. His forgetfulness alarmed him in such a 
degree that he thought the time had come to put an end to his earthly 
career. A dreadful famine having set in about this time, he 
foretold his disciple Vajrasena that the famine would cease on 
the instant that alms costing a lakh should be presented to 
Vajrasena. 'He then separated from him and lived with his 
train of monks on the v/dyápinda. As such a life was hardly to 
be endured, the monks preferred to put an end toit, and went 
together with Vajra towards some hill. One novice who persisted 
in following them, was left behind in a village under some pretext. 
Not to incur the guru's displeasure, he remained at the foot of 
the hill, and soon died from exhaustion and exposure to the 
scorching sun, upon which he was instantly born as a god. The 
gods themselves descended from heaven to pay honour to his 
earthly remains. The monks on the hill, astonished at the sudden 
appearance of the gods, learned from Vajra what had occasioned 
it. Ashamed that a mere boy should have shown more pluck than 
themselves, old men though they were, the monks made up their 
mind to follow his example. In vain an heretical deity tried to 
change their resolution by offering them a repast. They refused 
it and went to some other hill whose tutelary deity respectfully 
bade them welcome. Together with Vajra they ended there 
their life by self-starvation, observing which Indra üppeared in 
a car and drove it round the hill. Up to the present day the hill 
is called after the event just related Rathavartta. 

1 Compare Rishimandalasiotra, vv. 200—208, Appendix, p. 34, 
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With Vajra died out the knowledge of the complete tenth 
Pürva, and the fourth samhanana came to its end (153—179). 

Once Vajrasena! arrived in Sopàra. The king of that town was 
Jitafatru, and his wife was Dharini. In the same town lived a 
rich Jaina, Jinadatta, with his pious wife l$vari. At that time 
food had become so scarce that it could not be had for money. 
févart therefore persuaded her relations rather to cat poisoned 
food than to stand the miseries of the famine any longer. Ac- 
cordingly she prepared a dish of cooked rice which she had 
bought for a lakh. She was just about to put the poison in it, 
when Vajrasena chanced to come and begged alms. l$vari, think- 
ing it a highly meritorious act, gave the food to Vajra, telling how 
she had come by it, and what she had intended to do. Vajrasena 
then foretold her that on the next morning the famine would 
come to an end; and he related what Vajra had told him. And 
soit happened. For on the morning of the following day a 
caravan arrived and brought plenty of food. Rejoicing over their 
deliverance from starvation, Jinadatta, his wife and sons worship- 
ped in the temples and gave alms to the poor; and on a subsequent 
day they took the vows under Vajrasena (180—200). 

From Vajra are derived all the divisions of the church which 
exist at the present time (201—203). 


ADDENDUN :--Note to page 81 of the Introduction, to the story of the “ The 


queen and her new lover." 


This incident is found in the Chulladhanuggahajátaka, on page 222 of the 
Ird Vol. of Fansboll's edition of the Játakas. The Chulladhanuggaha, aftor 
killing with arrows an elephant and 49 robbors, is, owing to his wife's trea- 
chery, killed by the chief of the robbers. The chief of the robbers deserts 
her, as in the text. Then Sakka assumes the form of a jackal with a piece 
of flesh, and Mátali by his orders assumes tho form of a fish, and Pancha- 
sikha, of a hawk. Precisely the same drama is enacted as in the Jaina form 
of the story, with the result that the woman becomes ashamed and repents. 

The incident is also found in a slightly altered form in the Avadánas, 
translated from Chinese originals by Stanislas Julien (Vol. IT, p. 11) There 
was once a woman rich in gold and silver who was in love with a man. She 
followed him with her riches, and the two arrived on the bank of a rapid 


à Compare Rishimandalastotra, v. 209, Appendix, p. 34. 
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river, Tho man took her things, and deserted her, as in the Jaina story. 
Then she saw a “renard sauvage" who had caaght a hawk, and had let it 
He lost both. 
“You must be very stupid; your wish to get both things has cansed you 
to lose both.” The fox answered “I admit that I have been stupid, but your 


go to catch a fish in the river. 


stupidity far exceeds mine." 


This story is said to be an extract from the Encyclopedia Fa-Youen- 


tchu-lin, (TAWNEY.) 


END OF THE CONTENTS OF THE PARISISHTAPARYAN. 
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Simandharasvamin 66 
Sugraman 17 
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d Sopára 82 Sollaka 34 
| Somachandra 14, 16 Saudharmakalpa 19 
Ji Somadatta I 35 Sthülabhadra 50, 52—55, 65—67, 
a b Somadatta 1I 35, 36 70. 
mn Somadeva 78 Himavatkita 58 
d Somagrt I 35 Himalaya 78 - 
I 
1 Somaári II 36 Hutásana/s park 77 
|| 
| | | My edition of the Text is based on the following MSS. 
| 4 | & A, a fairly good MS. in my possession, bought in Rajpitana ; 
Bi no date, but not modern, 77 folios, 15 lines, 
ME = B, a modern MS. of nearly no value, in the Berlin collection. : 


B Tn the latter part of my work I have used this MS. only to settle 

doubtful readings. 

Wu C, a good MS. in the Deccan College (collection of 1872-73). 
Samvat 1648, 117 folios, 13 lines. 
D, a good MS. originally in Professor Bühler's possession. Tt 

४ has been corrected, and contains marginal glosses; the separation 

| of words is usually indicated, 84 folios, 15 lines; no date, but not 

| modern. 

C My thanks are due besides to the scholars mentioned in the 
course of this Preface, to the Director of Public Instruction, 
Bombay, and the Chief Libraraian of the Royal Library in Berlin, 
who have liberally complied with my applications for the loan of > 
manuscripts. 


' oc Bony, May, 1891. HERMANN JACOBI. 
di 


Ss 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 


& 


Digitized by Arya Samaj Foundation Chennai and eGangotri 


॥ कपिमण्डलस्तोचम्‌ ॥ 
(Verses 155—218.) 


Se 


[sug य अभिनिक्वमण चोरा संवेगमागया fed | 

तेणं सह carat जंबुं वंदामि अणगारं ॥ ९५५ ॥* 
सोहत्ता fait sent wa विरि wads 

जंबू पवरगणहरे। वरनाणचरित्तसंपन्नो ॥ १५६ ॥* 
AIRG सुग्गासे रट्टडडो अज्जवं च रेवद' य । 

तेसिं चिय भवदत्ता भवदेवो जिड्टपन्न दओ ॥ quoi 
तेण कणिट्टो भाया RAI nang? धूयं । 
कवडेणं पव्वाविय भवदेवो ता सुरा जाओ ॥ ९५८॥* 
पडमरहरायगेहे वणमालादे विउयरसरहंसों* | 

नासेण सिवकुमारा gait अंतेडरंमि feat ॥ १५९ ॥* 
&z su तवं आयंबिलपारणेण जो कासी | 
दढधसमकयादार भावसुणी वरिसबारसगं ॥ २६० ॥* 
होऊण विज्ञुमालो देवो बंभे we रायगिहे । 
casas धारणि- पुत्ता पडिबोहियकलत्तो ye uke 
जो नवजुव्वणपसरी विडलियकंदप्पद्प्पमाचप्पों । 

सो sp marl अपच्छिसा केवलो जाओ* ॥ १६२ ॥ 


———————— DERE 
(१) 4 चरेइवय। (s) B °णेया (३) B ०सुको A «रुयं। (s) A eaat- 
waat. | (४) In the commentary these 7 verses are said to be 
only found in some modern MSS. and they are called परकृत “spus 
rious.” The commentary was written 1497. A, D, (९) B agers 
P 
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सिरिजंबुदंसऐणं पड्बुद्धो परिवुडो परिजणणं । 

गुणमणिपभवो पभवो चछदसपुव्वी दिसउ HE ॥९६३॥ 
füsiwd गणहरं जिणपडिमादंसएण पडिबुद्ध । 

मणगपियरं दसाकालियस्स AARI वंदे ॥ ९६४ ॥ 

चंजउदसपुन्विस्स नमो जस्भदृस्मावि aq’ दो सोसा । 
संश्यविजयनामा — XU तह भद्दबाह य ॥९६५॥ 
दसकप्पव्ववहारा निञ्जूढा जेण नवमपुव्वाओ | 

वंदामि भवां तमपच्छिमसयलसुयनाणिं ॥९६६॥ 

एक्को गृहाइ इरिणो बोओ दिट्टोविसस्स सप्पस्स । 

तइओ वि कूवफलए कोसघरे थूलभद्सुणी ॥९६७॥ 

सोहो वा eat वा सरीरपोड़ाकरा सुणेयव्वा । 

नाणं व दंसएं वा चरणं व न पब्बलारे fü ॥ १६८॥ 

[न दुक्करं अंबयलुंबितोडणं न दुक्करं सिक्लियनच्चियं AT | 
तं दुक्करं तंच महाएभावं जं सा सुणो पमयवणंमि get’ ॥१ ६८॥* 
fre पि ae नमिमो कमकमलं विमलशीलकलियस्म | 
अइदुकरदुकरकारयस्स Razg" ॥ ९७० ॥* 

जा 'हावभावसिंगारसारवयणहि एऐगरूवेहिं । 

aaa पि न चलिओ तस्म नसा FIAT ॥ ९७९ ॥* 
AID लवंतोए  पुराणपूयारहस्सभणियाइ | 

जे मएयं* परि न खुभित्रो) तस्म नमा. युलभद्स्स* ॥ YOR ut 


क्या MM Rr tK. On Ss 

(९) A ०स्मामि ai (१) MSS ae) (R) MSS, uga see the same verse 
above p. 11, 12. (R) A efeafawe, B has only the first pada of 169— 
180, (४) MS बच्चों, (X) MS. थलिर | (इ) MS, मयणं। (9) MS. ge or mep. 
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जा अच्ग्राउलायन्नपुन्नपुल्नेस मञ्झ अंगेसु। 

RS वि न s खुभित्रो$ तस्स नमो थूलभदस्स ॥ १५७३ V 
जा मह कडक्खविक्खेवतिक्खसरधारणीहि + + + +1 

सेरु व्व निप्पकंपो स थलभद्दो चिरं जयड ॥ ९७४ ॥* 
अखलियमरट्कंदप्पमद्दणे लद्धजयपडागस्स | 

तिक्कालं तिविहेणं नसो नसो azg? ॥ ९७५ ॥" 
कोसासंसरगीए ste जे तया सुवन्नु व्व । | 
उच्छलियबळलतेत्रो स थूलभद्दो' gut जयड ॥ ९७६ ut 
वंदामि चलणजुयलं सुणिणो सिरियूलभद्ृसामिस्सः। 

जा कसिणभुयंगीए RN वि मुद्दे न वि sfast ॥ १७७॥* 
पणमामि अहं निच्चं पयपडमं तस्स qua’ । 
अद्टच्छिंपिच्छियाद॑ कोसाए न जेण गणियाइं ॥१७८॥* 
धन्नो स चूलभद्दो मयरञझयकुंभिकुंभनिम्महणो | 
निम्महियभोइमल्लो जो गरुणा afan अहियं॥ ९७८ ॥* 

न wur सहस्सवयणी वि afeni aangat । 
तिजयदमणो वि मयणो खयं गओ जत्थ मयणं व ॥ ९८० ॥९ 
पणमद्द भत्तिभरेण तिक्कालं तिविहकरणजाएणं । 
सिरिधूलभद्दपाए निहणियकंद्प्पभडवाए Ma ur 

भयवं पि थूलभद्दो fared तंकन्मिउ न^ उण feat । 


(3) MS. ख०। (२) MS. outs । (२) MS. wee) (8) The verses 
168—181 are, according to the commentary, only found in (at 
that time) modern MSS. B has only the first word of each verse, 
(४) A datas निउण 8 चंकाभिऊण उण see above p. 12, 
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अग्गिसिहाए' वृत्यो चाउम्भासंः न वि य दड़ो ॥९८२॥ 
wer सीसे सिरिभदृवाहुणो wee रयणिजामेदिं। 
रायगिहे सोएणं कथयनियकञ्जे नमंसामि ॥ ९८३॥ 
जिएकप्पपरीकप्पं जा कासी जस्स संथवमकासी | 
सिट्टिघरम्मि wel तं asaz वंदे ॥ १८४ || 
केोसंबोए जेण दमगो प्याविश्रो तओ जाओ | 
उञ्जेणोए संपर- राया से aes सहत्यी ॥ १८५॥ 
सोऊण गुणिउ्जंतं सुत्यिण नलिणगुग्ममज्झयणं | 
तक्कालः VARA चत्त भञ्जाओ बत्तोसं॥ ९५६ ॥ 
तिचि जामेदि सिवाए अवच्चलसहियाफ्र विदियडवसग्गा | 
साहियकज्जो तियसेहि पूदूओ वंतिसुकुमाला ॥ १८७॥ 
निज्जूढा जेण तया पन्नवणा सब्वभावपन्नवणा | 
तेवोसइमो पुरिसो पवरे! सा जयउ सामञ्जो ॥ १८८ ॥ 
'पढमणएश्रोगे कासो जिएचक्विदसारचरियपुब्वभवे | 
meng बयं लेगणओगे निभित्तं च॥ iue ॥ 
'अज्जससुद्दगणहरे दुब्बलिए घिप्पए पिको qa 
सततत्यचर्‌मपोरिसि समुट्टिए fafa fazaa N Yeo Il 
"HU गंतिभंडग- uge दिट्रंतए afiq । 
Hyg न किइकब्मं न य qp fame किचि ॥ ९९९ ॥९ 


Bhs सोइगिरो avatar आसि जस्सिमे IS । 
EC M | B egi (y) B चउमासे | (३) A fae | (8) A कालोय 
oe Comm. एतेषां चंतुणामम्ति चरिनं प्रायः क्लापि न दृश्यते | ee x. 


B जाई i 
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धणगिरिथेरे समिए at’ तह ARERR? य ॥९८२॥ 
"6 afal dat पयपुन्नपडिंगहा* जस्स हरिकिसारेणं। 
सिरिवदरसमागमण' तं वंदे भद्दगुत्तगुरु vex 
| कन्नाबिन्नंतरदोववासिणो तावसा वि पव्वदया। 
| जस्साइसयं ae d afad वंदिमो afia ॥ geg I 
4 d वेसमणस्स उ सामाणित्रो चुओ वग्गुंवरविमाणाओओ | 
जा तुंबवण धणगिरि अज्जसुनंदासओ जाओ ॥ ९९ ॥* 
[ तुंबवणसन्निवेसाड feme पिउसगासमल्लोणं | 
ङम्मासियं wq ad माऊदू समनियं वंदे ॥९९६ ॥* 
| जे गुञ्झगेडि बाला निमंतिओ भोयणण वासुते। 
| निच्छ्यविणोयविणत्रो तं वयररिसिं नमंसामि eo’ 
| BINT जा जंभगेहि आणक्विऊण युयमहित्रो* | 
d अक्खोएमहाणसियं सोइगिरिपसंसियं वंदे ॥ १८८॥* 
| HY अणन्नाए वायगत्तणर दसपुरम्मि नयरस्मि । 
देवेहि कया महिमा पयाणुसारि नमंसामि ॥ ९७८ qt 
% जो कन्राइधएण° वि निमंतिओ gaufa गिहवद॒णा | 
| नयरग्मि कुसुमनामे तं वयररिसिं नमंसामि ॥ २०० ut 


—————— 


(१) 4 वय०। (९) B wx! (इ) MSS. mi (४) After this verse 
A has the following words which are reckoned as a verse : 
जइ सुकयजभवसाओ धस्मयायसुसियं इम वयर। 


Ņ 5 » 
। a गिराइलङरणं कम्मरयपसजणं धोर॥ 
The yerses 195 and 206 belong together. (4) B qaqam । (६) A 
adds sec. m. w, B गत्तणो । (9) D aum 
F 
i CC-0. In Public Domain. Gurukul Kangri Collection, Haridwar 
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: (K) Comm. sata केषर ve पे | 
) चन्नवोनादशेपु पूवाचायेशताः 


afam (१०) B चारं । 
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जेणडूरिया विजा आगासगमा महापरिन्नाओ । 

वंदामि अज्जवयरं' अपच्छिमो जा सुयहराएं ॥ २०९ ॥* 
wuz य आहिंडिज्जा saga इमाइ विञ्जाए । 

saw angaa? विञ्जाए एस मे विसओो ॥ २०२ ॥* 
HUE य धारेयव्वा न हु दायव्वा मए इमा विउजा | 
अप्पड्या य मण्या URA अओर परं अन्ने ॥ २० ३ ॥* 
मादेसरोउ' War पुरोउ* नोया हुयासणगिहाओ | 
गयणयलमएवइत्ता वयरेण महाणभावेण ॥ २०४ |" 
जस्सासि य वेडन्विय- नइृगमणपयाणसारिलड्गोओ । 

तं वंदे नाइसरं. अपच्छिमं सुयहरं वयरं | २०५॥]*९ 
नाणविणयप्पझणेचि पंचहि aufe जा सुविहियाणं | 
पाउवगओ ASAT तमज्जवयरं नमंसासि | Ree 
FRU वयरसामी जं उज्झिय उत्तमइमज्नौणो* | 
आराह्यि wm तेण खुडुएणावि संतेण | २०७॥ 

तस्स य सरोरपूयं जं काधि रहेहि लागपाला उ। 

तेण रहावत्तगिरो अञ्ज वि सो विस्मुओ जाओ ॥ २०८ ॥ 
सोपारयंमि नयरंमि वयरसाहा विणिग्या srt i 
सिरिवयरसामिसोसं तं वंदे वयरसेणरिसिर ॥ २०९ ॥ 
TIS गहणधारण- aY चउहा पिहौकओ. जेण | 


RTI (५) B we । 


प्रचेपरूपा इमा एकादश 
ept the last one are taken from the 


(S) A eaei (८) A वदर* | (९) B. 


‘Ware 1@) Bem aW CERT TT 2 वय० | (३) B ame (8) A asti (४) Bar 


3 


गाथा Rudd । These verses exe 
Avasyala Niryukti 8, 40 ff. 
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अणओगो तं देविदवंदियं रक्खियं वंदे ॥ २९० ॥ 
निप्फावकुडसमाणो जेण कओ अज्जरक्खिओ खुरो । 
सुत्तत्यतदुभयविश्रो तं वंदे पूसमित्तगणिं ॥ २११॥ 
गहियनवपुव्वसारे दुब्वलियापूसमित्तगणिवसहो | 
fast अवंझपाढो न खोचिओ परपवाएचिं ॥ २१२ ॥ 
दुक्मिक्लंमि पणट्टे पुणरवि मेलित्तु समणसंघाओ | 
ABUT अणओगो पवत्तिश्रो खंदिलेण तया ॥ २१३ 1° | 
सुत्तत्यरयणभरिए खमदममद्ववगणेहि संपन्ने | 
देवडिखमासमणे  कासवशुत्ते पणिवयामि ॥ २१४ ॥ 
फरुसिरिसमिणनाइल सावयसचसिरिसावियाथुणिय | 
ओसप्पिणोड चरमं वंदे दुष्पसहमुणिवसह ९१५ ॥ 

एए अन्ने वि रिसो alu R? य agar wi 
भरहेरवइविदेहेः पणमामि war वि तिविहेणं ॥ २९६ ॥ 
अञ्जाउ बभिसंदररि- रायमईचंदणापमुक्खाओ । 

कालत्तए वि जाओ तात्रा वि नमामि भावेणं ॥ २१७ ॥ 
जा पढइ गुणद निसुणइ दइणमो गुणसंथवं महरिभीणं | 
सिरिधम्मघोसमणइच are सो wer सिद्धिसुह ॥ २९८ ॥ 


(X) A inserts the following words (in Guzeráti) which are reckoned 
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füsiwd गणहर  जिणपडिमादंसणण ofeag | 
मणगपियरं दसाकालियस्स fesses dz ॥ ९॥ 
मणगं पडुच्च सिज्जभवेण AARI दसज्झयणा | 
वेयालिय य ठविया तम्हा दसकालियं नाम ॥ vil 
छम्मासेहिं अयं अज्झयणमिएं तु अच्ञमणगण-। 
छम्मासा परियाओ अह कालगओ समाचोए॥ ३॥' 
आएंदयंस पाय-` काहो सेज्जंभवा तहिं थेरो । 
जसभद्र्स य पुव्वा कइणा य वियालणा संघे ॥ ४ ॥ 
तुम्दारिसा वि सुणिवर मोइपिसाएण जद छलिज्जंति । 
ता साह तुमं Ra धोर धोरिमा क॑ aafaa ॥ ५॥ 
दसत्रज्झयणसमेयं सिउ्जंभवरूरिविरदृर्य एसं | 
लळयाउयं च नाउं चट्टाए मणगसीसस्स d éit 
एंचाओ दो wer आणिया जक्लिणोद अच्जाए | 
सोमंधरपासाओ भवियजणविबौइण्टाए || |) 

Gat ऽपणदीइकी  अहियं कारावित्रो [स] अच्जाए। 
रयणोए कालगश्रो अब्जा संवेगमावन्ना ॥८॥ 
कहमेयं संजायं रिसिहचा पाविया मए घोरा । 

ता देवयाइ नोया सीमंधरभामिणो पासे ॥ < ॥ 
सोमंधरेण भणिया अउ्जे Gat गभो महाकप्पे। 
2d Su अप्पाणं wate च निचला होस lle l 
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| $- on Rishimandalastotra v. 210—212. 

M 


: TATANG ऽश्वन्पुव्यसित्रषयस्त्रयः | 
. ` एको दुबलिकापुव्यो घुतवस्ताहृयों परो॥ ९०४ ॥ 
| ag दुबलिकापुय्यस्तस्थ विस्मरति शृतम्‌ | 


अगुण्धमानं गुणयन्टुबलस्तेन सो ऽधिकम्‌॥ १०५॥ । 
यो घुतपुय्थमिचो ऽसौ पूरयत्यखिले aa | 1 
ga ट्रव्यचेत्रकालभावास्ललितल सिमान ॥ ९ ०६॥ | 


? तच द्रव्य घृतं चेत्रमवन्ती कालतः पुनः। 

ज्येडाषाढेषु मासेषु भावाद्रोरदिजप्रिया ॥९०७॥ 

गर्वी तस्था घनेनाल्पमल्पं मौलयता सता । 
afgaraaar मासैः छच्छा दुत्पादितं "aal ९०८॥ 
वरमेव्यति चेतस्याः mara प्रयोजने | ` 


€ 


t arm e. E 
PI MM. c c EUN 
A 4 
n . 


deo अचान्तरे घृतपुग्यमिचस्तां प्राथयेद्घुतम्‌ ॥ १०८ ॥ 
ग्टहान्तरं पर नास्ति VA तदददाति सा। 
| स arafa सर्वरधीन्‌ कियताथी घृतेन व: ॥ ९१९० ॥ as 


% यस्य यावत्रमाणं तत्तावत्तस्मे द्दात्यपो | 
वस्घलस्मिवस्तपुव्यमिचे ५प्येवमनाहता ॥ ९९२ ॥ 
| ` द्रव्यं तचासरं चेत्रमवन्तो मथुराथवा। 
काल: शौततुवेषा वा भावतो विधेवाङ्गना ॥ ११२ ॥ 
ege परिधानाथं तयैका पोतिकाजिता। l 
प्रातव्यापारयिव्यानि सो AA याचते सुनिः॥ १९ ३॥ | 


105 bMS ati | 


Na tt 
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qd ददाति at gat सेवं सवंगणस्य सः। 

तपसोजितया लब्ध्या वासः पूरयतीोखितम्‌॥ ९९४॥ 
दुबलिकापुस्यमिचो नव पूवाण्यधीतवान्‌ । 

सरत्यदनिशं तानि विस्तारन््यन्यया पुनः॥ v xu d 

स तेन gia इत्यं बन्धवोऽस्य वसन्ति च । 

पुरे «xut रक्रपटपादोपजोविनः॥ YEN 

एत्यार्यरक्षितं ते g MEN ferat ऽधिकम्‌। 

ध्यानेकता न gas थ्यानंमस्ति न शासने॥९२७॥ 

आचायाः प्रोच्रस्माकं साधवो ध्यानसाधवः | 

एष दुबंलिकापुब्यमित्नो भ्याने न दुबल: ॥ ११८॥ 

ते su: rel श्िग्घाहारभोज्यभवडुडे । 

न चाप्नोति तमधुना तेनासावतिदुबलः॥ ९१८ N 

प्रा प्रभुरघावाज्यं विना भुङ्के न किचित्‌ । 

ते d as: कुतस्तस्य प्राप्तिराज्यद्यों गुरु: ॥ २ २० ॥ 

ग्रानयने घृतप॒व्यमित्रस्तक्रत्ययायते | 

दुबंलिकाप्यमित्रं निन्यगुंवाज्ञया wea | ९२९॥ 

d भोजयन्ति ते furd qu सस्मार स saa | 

चारे क्षेप इव व्यथं तत्सो oma FIT ९ २ ९॥ 

ai लिग्धप्रदानेऽपि छशतां तीच्य तस्य ते। 


: निविंसा suas: STEN श्रवान्तिके गरोः॥ ९२३॥ 


1170 MS wt! 1203 MS प्रा;प्रभसा० 


d ee E. 
'ृतपप्यस्तचतस्तृत्प्र | MS eS 71 121 MS चानय 
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Rat दुबेलिकापुव्थमित्र्व फर्गुरज्षितः | 

maafa इत्येते प्रधानास्तदृण ऽभवन्‌ ॥ ९२४॥ 

विन्ध्यो ऽस्यप्यतिसेधावान्‌ दतरार्थग्रहणक्ञमः। 

आलापकचणे छत्रमण्डल्यां सो ऽतिखिद्यते Im eu n 

स प्राइ भगवन्नेत्यालापको मे चिरेण तत्‌। 

प्रसद्य वाचनाचार्यवर्यः कशिक्ररोयताम्‌॥ १५८ N 

ततो दुर्षलिकापृश्यमितरस्ततायंरचितैः | 

आदिष्टो दत्तवान्सो ऽपि विन्ध्याय खचवाचनास्‌ lO i 

me दुबंलिकापृष्यमित्रो saa: maenta । 

स्वासिन्नगुणितं बन्धग्टहे विस्मरति श्रुतम्‌ ॥ ९९८॥ 

अतो मे नवमं पूर्व wd यास्वत्यचिन्तितम्‌। 

हृदि दष्युरथाचाया अतज्ञानाखुराशयः ॥१९८॥ 

महामेधाविने sae ad चेद्यात्यचिन्तितम्‌ | 

हा afe का कथान्येषां खभावादल्यमेधमाम्‌ ॥ ९३० ॥ 

सानग्रहो ऽथ शिष्येषु भगवानायरक्षितः। 
अनुयोगं प्रथक्‌ चक्रे चतुधा खचगोचरम॥ QRR I 

कालिकश्रुतमेको sut दितोय च्टषिभाषितम्‌। 

हृतोयः खरयप्रज्ञत्रिद्ेंिवादयतुथेक: ॥ ९ ३९॥ 
घारणाग्रहणाशक्रि वोच्चैव स ESTEE 
कालदोषादनुयोगं चतुधा चल्ववान्प्थक॥ २ ३४ l : 
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अथायरक्षिताचाया यथा देवेहवन्दिताः | 
आसंस्तथोच्यते *न्यद्युजग्मुस्ते मथुरापुरोम्‌॥ १३४ ॥ 
तचर wane वयन्तरस्य स्थिता ze | 
cay mass ५गान्नमस्कतें इरिजिनम्‌॥ ९ ३५॥ 
नतरा पप्रच्छ देवेन्द्रो निगोदाङ्गिविचारणाम्‌। 
Haasan ऽपि तामाचण्यौ यथास्थितम्‌ vad i 
पुनः पप्रच्छ देवेन्द्रो . वषे $स्मिन्को ऽपि भारते । ` f 
एवं निगोदजीवानां am वेत्तोश किं न वा ॥९६७॥ E% 
प्रभुः प्राह इरे वेत्ति ad तानायरक्षितः । | 
कौतुका हृद्धविप्रेन्दरूपं maw आययौ ॥९३८॥ | 
नतला Wed पप्रच्छ निगोदप्राणिनां इरिः। | 
प्राह्यायेरक्तितः सम्यक्‌ qe gà दधो॥ ९ ३८॥ | 
MIR भगवन्व्याधिमच्छ्रोरे महानयम्‌ | { 
apaan se कियदायुविलोक्य मे ॥ ९१४० N | 
ततसैजेविकेरायरस्य सम्यग्विलोकितम्‌। NN 
यावदर्षशतमेकमागाच्चैतच्छतहयम्‌ ॥ ९४९ ॥ V9 
ततसिन्तितमाचायेर्भारतो ऽयं न मानवः। | | 
विद्याधरो व्यन्तरो वा रूपं चक्र ऽन्यथात्मना॥ ९४२ ॥ | 
यांवद्षेसहखायरप्यन्तो ऽस्यायुषो न दि। | 
तावद्विसागरोपमप्रमाएं च तदागतम्‌ ॥ ९४३॥ T: 
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` ततो ऽस्य भवसुत्पाद्याचार्ये: st भवान्‌ इरिः। 
प्रोतः सौमन्धरळतां प्रशंसां इरिरण्यवक्‌॥ ९४ ४ ॥ 
माहेन्द्रः परमग्रोत्या धन्या भारतश्भरियम्‌ | 
ईदृशस्य AAG चत्रा्वदधुनोद्भवः॥ ९४५॥ 
इत्युक्ा गन्तुकामे ५स्मिन्नाचाया: HTERU | 
प्रतौक्तस्व क्षणं शक्र यावदायान्ति ara: | १४६॥ 
ये sfr: स्थिरता तेषां स्थादुते ऽद्यापि वासवाः। 
यदायान्तौति तच्छुला इरिरूचे mer lgo l 
सुसुक्षव; करिय्यन्ति निदानं वोच्य माममी | 
fanaa सक्तेन तेन यामि समाश्रयम्‌ ॥ ९१४ ८ ॥ 
| कुर्‌ किचिद्भिज्ञानमित्युक्त effas: 
| | विधायोपाश्रयद्ारविपयेयमगादिवम्‌ legen 
/ आययुर्यतिनो दारमपश्चन्त इतस्तत: | 
अचायान्तविति गुरुभिरुक्त तस्यान्तरायय: ॥९५०॥ 
, मभो किमेतदित्युक्रे साधुभिः प्रभवो pera u 
! अत्रागादासतस्तेन प्रातिहार्यमद: छतम्‌ iue I 
दृष्टी (भविष्यत्मो उ्माभिनेशे कि लक्षित: I | 
deat हेतुरेतेषां निदानकरणात्मक:। RAR II 
TARA TANG एवमार्यरक्षिता: । 
विहरन्तो ऽन्यदा जग्मुः पुरं दशपुराङ्गयम्‌ ॥ ९५३ ॥ ` 
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तदो saa ऽक्रियावादो मधुरापुरि सो ऽधमः । 


पितरं मातरं धमाधमादौनि न मन्यते ॥ ९५४ ॥ 10093 कई 


तदा तच न qafa साधुषंघाटकस्ततः। 


सङ्घेन ग्रेषि gout तदा ते हि युगोत्तमाः॥ ९५५ || | 


agmg Tata: खस्य मातुल: | 
प्रहितो वादलगिहि तस्य चास्ति विशेषतः ॥९५६॥ 
quate जितस्तेनाक्रियावादो ARTT 


adu रचितो वषाराचं तत्रास्तिकेरसौ॥ s wo u Be | 


दध्युरन्येद्वराचाया: को $च भावौ गणाधिपः । 
ज्ञातो दु्बलिकापुय्थमित्रस्तत्रोचितस तैः ॥ ९५८॥ | 
तेषां खजनवगेस्य संमतः फल्गुरक्षित: | | 
विद्ान्गोष्टामाहिलय- तमाहयाथ UIA: ase | | 
वज्लाज्यतेलकुम्भानां निदर्शनमदशेयत्‌ । 


oca 
wet samgelea quu: पूरिताः पुन: ॥९६०॥ | ` ` 


awara एव स्यस्तेलं किंचिल्लगत्यपि । 
बवस्लाज्यावयवाः स्थानान्तरनिवेशनात्‌ ॥९६१९॥ 
खजनांस्ते suu खूचाथाभयाष्यां स at प्रात । 
दुबलिकापुय्यमित्रो निष्पावकुटसंनिभः ॥९६२॥ 
विज्ञेयलैलकुम्भाभः wee फल्गु रक्षितः । 
गोष्टामादिलसाधुमा मत्याज्यघटतुल्यधीः ॥ ९६३॥ 
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rafast गणभ्टद्स्ठु वः । 
card frat erat दधुः ॥ ९६४ ॥ 
प॒ुष्थमित्राथ फरगुरक्षितम्‌ । 
- हलं च afina यथा मयि ॥९६५॥ 
गोष्टामाहिलफल्गुर चितो | 
t भो मयोवास्मिन्गणाधिपे ॥ ९६६॥ 
ते वा न ga रोषमप्यहम्‌ | 
ष agra भो सदोद्यतेः ॥ १६७॥ 
. पक्तमित्यं छयारयरक्षिता; i 
arene शभध्यानाद्ययुदिवम्‌ es ti 
` इलेन gia खरयो मम | 
maq स्थापित: at जनानिति ॥ yen 
À स्थिला प्रथगुपाअये | 
वभ्युत्यितः dief: ॥ ९७० ॥ 
oe स स्थिलोपाश्रये थक्‌ । 
ara तु शक्रोति तान्मुनोन्‌ ॥ ९७१॥ 
BA MEI ga 


24 
n 


नेष्पावकुटतुल्या AFET: ॥ ९७२॥ 
ते तेषां विन्ध्यस्तच एटणोत्यसो | 
Sj पूव॑कमाच्यते ऽष्टमे ॥ १५७३ ॥ 
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A i 1 
यथैवं qud कमे कथं बन्धो ऽस्य चात्मनः । ? | | 
'प्ररूपयन्विचारे  स्ित्नन्ययाखत्स निव: edH "` | 
तदिस्तरो su विज्ञेयो विज्ञैरावशकागमात्‌ | | 
gat न विन्ध्यस्तदाक्[देष]देषाइहिष्कुत: ॥ ९७५॥ 
रूरिदुंबेलिकापृम्थमिच: प्राप्त: क्रमाहिवम्‌ | | | 
` ततान तत्पदोद्योतं ततो विन्ध्यो $प्यवन्ध्यधी: ॥ ९७६॥ | 
इत्यायंरच्षितगुरोरतुवास्य fia- 4 


`` निष्पावकुन्भसदृशस्य च विन्ध्यसाधो: | ) 
संबन्ध [ad] मभिधाय aada 

संप्रा्तवान्मवतु तेन सुखौ जनो ऽयम्‌ ॥९७७॥ 

A E | 


* 
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End of the Appendices. 


वस्पति सनू संग्र 


WC Mod ar i LEE Te 4 
i Digitized by Arya Samaj Foundation Chennai and eGangotri = 


Digitized by‘Arya Samaj Foundation Chennai and eGangotri 


SAMPLE STOCK VERIFICATION 
1988 


VERIFIED by. REL, 


Chennai and eGangotri 


Digitized by Arya Samaj Foundation 


